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1 here is any number of works now avail- 
able on the second Vatican Council. Few 
events in recent history have awakened 
so much interest on all levels, both inside 
and outside the Catholic community, as 
has the first session of this historic as- 
sembly; and it was to be expected that it 
would be discussed and criticized in books 
by journalists, by advocates of this or 
that partisan viewpoint, by anonymous 
theologians, as well as by non-Catholics 
of every persuasion. THE JOHANNINE 
COUNCIL: Witnessto Unity differs from 
these varied and often contradictory as- 
sessments of the concillar work in that it 
is not simply an historical report of the 
events of the first session, nor a journalis- 
tic expose, nor a plea for a particular line 
of thought, but a theological commentary 
of prophetic scope on the ecumenical mis- 
sion of the second Council of the Vatican. 

The author finds the ruling genius of the 
Council in its Johannine character, in its 
reflection of the spirit of John the Baptist, 
the preacher of penance and conversion, 
of John the Divine, the theologian of love 
and unity, and of John XXIII, as chief 
bishop of the entire human family. In the 
light of this dominant spirit of the Baptist, 
the Divine and the Holy Father, the events 
of the first session are interpreted with a 
view to providing new insights into the 
probable achievement of subsequent ses- 
sions. Thus, it is this Johannine character 
which shall root Catholic piety and ec- 
clesiology in the theology of the Trinity. 
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FOREWORD 



In varying degrees, it can be said that the whole world is 
aware that we are entering a new and glorious era in the 
history of the Church. Enthusiasm generated by this aware- 
ness is similar to the joy of the just and devout Simeon who 
lived out his days in expectation of the consolation of Israel. 

The Pontificate of Pope John XXIII and the Second 
Vatican Council are signs and generators of this new age 
which, it is hoped, will witness a flowering of the charity, 
justice and unity of the Gospel. The distinguished author 
of The Johannine Council: Witness to Unity has beautifully 
yet succinctly explained the Council in this perspective. 

Appropriately, Father Bernard Haring introduces his 
work with an exposition of the Johannine theme of the 
Council. He reminds us that from the time of his proclama- 
tion of the Council, Pope John placed it under the protec- 
tion of St. John the Baptist and St. John the Evangelist We 
cannot escape the reflection that the reign of Pope John 
XXIII imitated the spirit of these great Saints. Like the 
Precursor, the Holy Father labored steadfastly to "make 
straight the way of the Lord". After the fashion of the 
Evangelist, he taught his 'little children" by his example to 
love one another and became for us all the Beloved Apostle. 
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It is my prayer that each reader of this volume will be 
inspired to bring to fruition the Johannine Era of the 
Church. 

JOSEPH CARDINAL RITTER 
Archbishop of St. Louis 



TRANSLATOR'S PROLOGUE 



In its free and open discussion the Second Vatican Coun- 
cil reflected the generous spirit of John XXIII. Though the 
Pope's authority, defined by the First Vatican, is clear and 
uncontested, his guidance by contrast with that of Pius IX 
and the previous Council was largely by example and sug- 
gestion. Following the lead of the Holy Father, the 
Council is now clearly moving in the direction of a tre- 
mendous pastoral goal, adapting its course boldly to modern 
needs with little stress on condemnations of error or ex- 
plicit definitions of revealed truth. The contrast with Trent 
and First Vatican is actually startling, and can be explained 
only by the difference in the Church's relation to the world 
in our time. In the past the Church has abstained from 
formal definition or defined her doctrine in the most 
circumspect terms for weighty pastoral reasons, but this* 
is the first Council in history in which the official position 
has been to avoid specific dogmatization and specific con- 
demnation. Now the Church in council assembled pro- 
claims anew her service to Christ in the spirit of unity and 
love, in response to Christ's own prayer that all may be one. 
Conciliar literature is already abundant; every theme 
has been touched upon, statistics, economics, politics, the 
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liturgy. The present work by the distinguished author of 
Tie Law of Christ is unique in its penetration to the very 
heart of the mystery of the Church, viewed in her response 
to the Master: the whole Church is seen to respond to 
the Icairos, the hour of grace. Here we have the approach 
of the pastoral theologian. Some Catholics wanted a 
curial council as they favor a curial government of the 
Church; some stressed the legal institutional aspects of 
the Church even in relation to the Council; some looked 
to condemnations of error as a principal task, coupled with 
a stress on further dogmatic decrees. But, as Father Haring 
shows, the Council has followed the thought of John XXIII 
in stressing an essentially pastoral plan and design. Though 
many of the observations in this book seem bold, the more 
the author departs from commonplace views, the more 
deeply he is rooted in the most venerable traditions of the 
apostolic Church. The book is orientated, as is the Council, 
toward the Johannine theme. 

In choosing the name John after his election, the pope 
begged God that the voices of John the Baptist and John 
the Evangelist, calling for penance and loving unity, might be 
heard in the whole Church through "our humble pastoral 
office/' Our growth in Christ, through the promotion of 
truth in love, he indicated in another address, is a sure 
indication of progress. The ideal of the Council and of 
the Pope of the Council is the Church stripped of all that 
could in any way make her eternal message less effective. 
Such is the basic theme of The Johannine Council: Wit- 
ness to Unity. The reader, we are convinced, will find 
it a fruitful commentary on the current concept of the 
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Chorch in her sacramental-sacrificial structure: she is the 
continuation of Christ's work on earth, the basic sacrament 
of the Word, the sacred call to service in Christ 

The translator is grateful to the faculty of St. Joseph's 
Collge for encouragement and assistance, particularly to 
Fathers Joseph Lazur and Aloysius O'Dell for their careful 
study of the manuscript, and to Mr. and Mrs. John Groppie 
for a painstaking stylistic revision. It should be noted that 
the final text in English, though it faithfully presents the 
thought of Father Haring, does not rigidly adhere to the 
original German, but reflects in some details the Italian 
version which was supervised by the author himself. 

EDWIN G. RAKER, C.PP.S. 
St. Joseph's College 
Rensselaer, Indiana 



INTRODUCTION 



THE JOHANNINE THEME 
OF THE SECOND VATICAN COUNCIL 



From the first moment of its proclamation, the Second 
Vatican Council was placed under the sign and symbol of 
the mystery of unity by John XXIII; under the sign of John 
the Baptist, the great preacher of conversion from sin, who 
signifies the return of all men to the paternal heart of God; 
and under the sign of the beloved disciple John the Evange- 
list, who explained the meaning of conversion in all its 
depth as participation in the mystery of love of God in 
fraternal love. Accordingly, the Holy Father vigorously un- 
derlined the same theme in his address at the opening of 
the Council on October 11, 1962, He called the fathers' 
attention to "the great mystery of that unity for which 
Christ Jesus prayed so ardently to His heavenly Father on 
the eve of His sacrifice/* 1 

Meanwhile, our aspirations have crystallized: we hope 
that all the prayers, reflections and decisions of the Council 
will be characterized by this spirit and will develop along 

1 [The Holy Father's address will be found in the Appendix at 
the end of this book. Tr.] 
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these lines. The grand design is apparent, whether we have 
in mind only the subsequent actions of the Pope or also the 
discussions in the Vatican Basilica. As we see it at this writ- 
ing, the Second Vatican Council is the grand Council of 
the Church endeavoring to grasp her own essence and mis- 
sion in the light of the "great mystery of unity." 

Moved by a desire to live in union with the mind of the 
Church of the Council, we present the following reflections 
as an attempt to gain a deeper insight into the unfathom- 
able meaning of this mystery of unity and to grasp its 
mission in this hour of grace. In this spirit, indeed, we must 
make the effort to accept the directives of the Council and 
to put them into action. 

The Church of the Second Vatican Council, who ex- 
amines herself anew regarding her permanent mission and 
her task for this our time, does not in any exclusive sense 
turn merely to herself. She finds her task solely in the light 
of the mystery of the triune love of God, made manifest in 
Christ Jesus. She examines her conscience and ponders her 
mission in the light of the "great mystery of unity" to which 
she must give testimony. In humble prayer she strives for her 
own deeper conversion to the mystery of unity as she renews 
her invitation to all Christians to return home; she invites 
them so that all united will manifest and attest to this 
mystery and thus cooperate in the redemption of the world. 



THE MYSTERY OF UNITY 



The world today yearns for .unity. The people of the earth 
are drawn together more closely than ever. For that reason 
contradictions and divisions make themselves felt all the 
more painfully. If they are not in some measure made en- 
durable, or if they are not bridged by genuine collaboration 
among men, they will threaten the whole human race with 
catastrophe. Men become aware of their solidarity not 
merely under the pressure of new perils but also in the 
light of new possibilities, hitherto not imagined but now 
mutually realizable in the turn of future events. 

What can the Church do for the unity of mankind at this 
turning point in human history? As inevitable as this ques- 
tion may be, it is not basic to the Second Vatican Council. 
The Council is interested above all in something tremen- 
dously more important than mere external unity; she must 
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manifest far more than a simple humanitarian love of all 
men, for we are one family, the family of God. Indeed, In 
order to serve the unity of that human family and for 
motives still more profound the Church must reflect, in 
the light of the supreme mystery, on her unity and on her 
own witness to unity. 



1 



THE REVELATION OF THE MYSTERY OF LOVE 

IN THE TRIUNE GOD 



The message and the testimony of Christ are in the sign 
and symbol of the mystery of unity: the very mystery of 
His substantial union with the Father and in the Holy 
Spirit. And His mission makes this mystery known to men, 
sealing it with the testimony of His blood and gathering 
us into the very orbit of the triune mystery of life and love. 

Christ came forth from the Father into the world to 
render testimony of His substantial union with His Father 
in essence and in love (see Jn 16,27-28). Salvation of all 
mankind rests in faith in this mystery. This faith gathers up 
all men, making them truly one family in God, 

The incarnate Son of the eternal Father completes His 
mission in the power of the Holy Spirit, who is the bond 
of love between the Son and Father. In the anointing of 
the Holy Spirit, Christ dedicated Himself totally and utterly 
to the loving will of the heavenly Father. Thus, in His 
human nature, in His earthly life, and in His death He 
reflects His divine mystery, His union with His Father in 
the Holy Spirit. He is the only-begotten Son, and as the 
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only-begotten Who proceeds from the Father and returns 
to the Father, He seeks only the glory of the One Who 
sent Him. In the power of the anointing by the Holy 
Spirit, the incarnate Son consecrated Himself as expiatory 
Lamb of sacrifice for the salvation of the whole human race. 
The Holy Spirit, Personal Love between the Son and Father, 
moved Him to give witness with a sacrificial love ready for 
holocaust This love is at the same time a flame, the flame of 
sacrifice to the glory of the Father, and the oblation for the 
salvation of all the brothers and sisters. This sacrificial love 
gathers up the redeemed of the New Covenant for the 
banquet of sacrifice, for a testimony of unity and love, 
ultimately for the festive banquet of eternal life in the 
light and joy of the triune Love Who is God. 

Christ has consecrated His message of the mystery of 
unity and love with His testimony in His blood. In His 
blood He has founded the New Covenant. Those who 
belong to Him share in a new type of blood relationship, 
completely new, a relationship with Him and through Him 
with one another. They are made aware of this unity when 
they grasp the chalice of salvation, invoking together the 
name of the Lord and thus proclaiming themselves His 
family. The mystery of the eucharist is a visible and effica- 
cious sign of unity which leads to the ultimate and most 
tremendous mystery of unity in the bosom of God, one 
and three. 

Jesus came to earth to make the paternal name of God 
known to us; He is the Father, and because He is Father, 
He "is love" (I Jn 4,8). God is love in His very essence, 
giving Himself lovingly, receiving Himself in love, giving 
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again In love In the triune plenitude of the three divine 
Persons. In Christ Jesus, God, one and three, manifests 
Himself as love for us, as love which redeems and bestows 
on us participation in His mystery and His beatitude. 

Christ Is the Word of the Father unto us, His ultimate and 
absolute Word, In which He utters all His love. But He is 
also the Covenant, the response to the Father, the genuine 
and authentic response of love In the name of all man- 
kind. His sacrifice of expiation for prodigal mankind who 
deserted the house of the Father is the work of love, a 
manifestation of the love of the Father. And at the same 
time it is the sign of the new love present in the heart 
of creation. In loving obedience and loving zeal for the 
glory of the Father, Christ manifests the intimate union 
of His own life with the Father and His incomprehensible 
solidarity with the human race. 

The disciples of Christ partake of the divine Nature 
through the pure gift of grace. In Him and by means of His 
blood and through His Spirit, the disciples can give testi- 
mony of love like to His and thus remain In Him. 

The resurrected Christ sends us the Holy Spirit from the 
Father. In this Spirit He was baptized. In this Spirit He 
eagerly accepted the baptism of blood in loving expiation 
for our salvation and for the glory of the Father. In the same 
Spirit we cry out together as adopted sons of God and as 
united brothers, "Abba, Father!" In truth, "The Spirit 
himself gives testimony to our spirit that we are sons of 
God" (Rom 8,16). 

The name of God is revealed as Father. The name Father 
comes to us through the witness of love. In the love of Jesus 
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unto death and through the sending of His Spirit Who 
unites the redeemed in this love of Christ, God is mani- 
fested to us as our Father. Those who together with Christ 
recognize the name of God as Father have indeed confessed 
through their faith the mystery of the unity between the 
Father and the Son: "I have manifested thy name to the 
men whom thou hast given me out of the world. . . . Now 
they have learnt that whatever thou hast given me is from 
thee..." (Jn 17,6-7). 

Tlie Mystery of Unity in tjbe Twofold 
Commandment of Love 

Love and unity are not simply a command imposed on 
the disciples of Christ. Rather, the mystery embraces them 
and, winning their hearts, becomes for them a beatifying 
task. 

The commandment of love in the Gospel of John calls to 
mind the clanging of bells on the Feast of Easter. It is the 
sacred refulgence of the mystery of God, of His triune love 
shining in splendor on the countenance of Christ. The com- 
mandment of the promised land bears no resemblance to the 
commandments of the land of slavery. The twofold com- 
mandment of love is the manifestation of the mystery 
beatifying and terrifying of the love of Christ, the love 
which turns again to the Father in the sacrifice for the 
brethren. "Greater love than this no one has, that one lay 
down his life for his friends. You are my friends if you do 
the things I command you. No longer do I call you servants, 
because the servant does not know what his master does. 
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But I have called you friends, because all things that I have 
heard from my Father I have made known to you'* (Jn 
15,13-15). 

The commandment of love given to the disciples is the 
expression of the commandment which the Father has 
given to the Son, wherefore it is first a renewed expression 
of the most intimate communion of life between Father 
and Son in the Holy Spirit "As the Father has loved me, I 
also have loved you. Abide in my love. If you keep my com- 
mandments you will abide in my love, as I also have kept 
my Father's commandments, and abide in his love/' 
(Jn 15,940). 

What else are the commandments of the eternal Father to 
the only-begotten Son if not the essential fulfillment of the 
Son's union of life and love with the Father? He who is 
given totally as love by the Father gives Himself totally in 
return with the same love. This giving back overflows into 
the human nature of Christ united to the divinity; this 
human nature is the gift of the Father, to be given back to 
the Father in a sacrificial offering for all men whom the 
Father has given Him. Because He humbled Himself and 
lovingly offered Himself in this sacrifice, the Son's human 
nature is eternally resplendent in the loving majesty of the 
Father. 

For the followers of Christ, all the commandments are 
summed up in the twofold commandment of love for God 
and for one's neighbor. Through love for their fellows, 
which animates everything, they must and can give testi- 
mony of the mystery of unity present in them. If they are 
truly one with Christ, they attest loving obedience for the 
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heavenly Father with fraternal love: "By this will all men 
know that you are my disciples, if you have love for one 
another" (Jn 13,35). The community of the followers of 
Christ the Church can give testimony of their love and 
thus render visible to all the mystery of the love of Christ, 
precisely because Christ is present in them and because the 
same mystery of love dwells and works in them through the 
Holy Spirit the mystery which Christ has made known 
and has confirmed with His blood testimony. 

The vital union of the disciples with Christ increasingly 
becomes one with His love and grows in His mystery of 
union, from which proceeds the love for the Father and 
the love for the family of men. In the grateful response to 
Christ's saving love, the disciple unites himself to the love 
with which Christ returns the love of the eternal Father 
and with which He offers Himself for those whom the 
Father has given Him. This truth is clearly expressed in the 
parting discourse of our Lord at the Last Supper: "If you 
love me, keep my commandments" (Jn 14,15). My com- 
mandments, the Savior says. In this context He means above 
all both living faith, that joyous acceptance of the saving 
truth of the mystery of unity and love, and the grateful 
response of love of God and of one's fellows. The twofold 
commandment signifies love in union with Christ's love for 
the heavenly Father and the brethren, a being taken up by 
the love of the Father as Christ Himself is taken up. In this 
all the other commandments are contained, and in this 
alone their fulfillment is assured. 

In the discourse at the Last Supper Jesus placed extraor- 
dinary emphasis on the mystery character of the command 
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of love. The fulfillment of the double commandment by 
the disciples is possible solely because the Savior sends them 
the Spirit of truth, the Spirit of authentic love: "And I will 
ask the Father and He will give you another Advocate to 
dwell with you forever, the Spirit of truth .... you shall 
know him, because he will dwell with you, and be in you. 
. . . you will know that I am in my Father, and you in me, 
andlinyou"(jnl4,16ff). 

The commandment of love, which includes all the other 
commandments, introduces the community of disciples and 
every individual disciple constantly and more powerfully, in 
the measure in which it is fulfilled, into the mystery of the 
life of the triune love of God: "He who has my command- 
ments and keeps them, he it is who loves me. But he who 
loves me will be loved by my Father, and I will love him 
and manifest myself to him." ( Jn 14,21 ) . 



THE CHURCH IN THE MYSTERY OF UNITY 



The discourse at the Last Supper leads in a crescendo to 
the truth whose climax is in the sacerdotal prayer: that 
God's own mystery of love is reflected and revealed to the 
world in the loving community of the disciples. 

The messianic salvation of which the Savior speaks in 
this context is the expression and the effusion of the king- 
dom of divine love the fruit of the Holy Spirit (see Jn 14, 
24ff ) . To the degree in which the disciples permit them- 
selves to be guided by the Spirit of Love, that is to the 
degree in which they give through fraternal unity the 
testimony worthy of faith, the testimony of their loving 
union with the Father and the Son, to that degree the joy 
and peace of Christ will be perfect in them: "These things 
I have spoken to you that my joy may be in you, and that 
your joy may be made full" (Jn 15,11 ). 

The words spoken by Jesus in the parting discourse at the 
Last Supper, revealing in the new commandment the press- 
ing and emancipating power of the mystery of unity, be- 
come still more expressive when we study them in the light 
of the eucharist, as the context of John's Gospel plainly 
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demands. The eucharist is the visible sign, powerful and 
comprehensible to all the faithful, of fraternal union in the 
family of God. In the eucharist the Church, festive and 
ready for sacrifice, celebrates her participation in the paschal 
mystery of the triumphant love of Christ for the heavenly 
Father and for all children of men. 

Similarly, we must see the sacerdotal prayer as a confident 
and insistent appeal of the Lord for unity in the community 
of the disciples, a unity which cannot flow from human 
prowess or prudence. It is indeed a manifestation of an in- 
effable mystery. In the eucharist the Church celebrates the 
Covenant of love with Christ, which ushers her into the 
supreme mystery of the love and life of God, one and three. 
The commandment of love committing us to unity is not 
only the greatest and most pressing precept; it is above all an 
incomprehensibly great grace, a call to participate in the 
vocation of Jesus, and like Him, to render the mystery of 
love in God, one in three, visible and experienceable in faith 
to the world to give testimony until the end of time to the 
love of Christ, and through the testimony of unity to pro- 
claim it convincingly to men of good will. 

The message and the mission of the Church are not com- 
prehensible if they are divorced from the participation of 
the disciples in the union of the life of Jesus with the 
heavenly Father: "I pray for them; not for the world do I 
pray, but for those whom thou hast given me, because they 
are thine; and all things that are mine are thine, and thine 
are mine; and I am glorified in them. ... I am coming to 
thee. Holy Father, keep in thy name those whom thou hast 



THE CHURCH IN THE MYSTERY 27 

given me 7 that they may be one even as we are" (Jn 17, 

941). 



Consecration of the Church 

in Truth Through Unity 

Christ, the Anointed One, is Himself the truth the 
truth of the mystery of the love of God, visibly attested to 
in Him. The message of the Church is no different. For this 
the Savior consecrated His own, in the first instance the 
apostles and their successors, to enable them to bear the 
message of the truth to men as a flame of love. Only if they 
participate in His anointing can they be messengers of 
Christ, witnesses to the mystery of love, which is not a 
mere supplement to the truth. The truth shines forth in the 
work of love of Christ. Love is resplendent in the truth, and 
the truth itself is love, the commitment of love. 

The consubstantial Word Whom the Father has sent 
into the World is at the same time Truth and true testi- 
mony of love. "Sanctify them in the truth. Thy word is 
truth. Even as thou hast sent me into the world, so I also 
have sent them into the world. And for them I sanctify my- 
self, that they also may be sanctified in truth" (Jn 17, 
1749). Sanctification in truth has in this context substan- 
tially the same meaning as the most intimate, powerfully 
attendant participation in the sacrificial love of Christ, as 
participation in the vital mystery of unity, and as consecra- 
tion to the triumphant love which overcomes all egoism 
and all discord, in which one commits one's life for one's 



28 THE MYSTERY OF UNITY 

fellow men, and which thus leads men to the feast of the 
triune love of God. 

As Christ confirmed His message the revelation of the 
name of the Father as the name of God by means of His 
love for men, a love ready to accept death in faithful testi- 
mony (Ap 1,5), so love and union among the messengers of 
the Gospel must bear the witness of faith in the mysteries 
of salvation to the world. The Gospel, as truth entrusted to 
the Church, is inseparable from the testimony of love, pre- 
cisely because it is always and essentially concerned with the 
truth of the trinitarian love of God, made manifest in the 
testimony of the love of Christ, and of the Covenant of 
love between Christ and the Church, 

Not only do the apostles penetrate through their faith 
into the sacred precincts of the great mystery of the divine 
love revealed in Christ and in the Holy Spirit, but so do all 
those who through their apostolic word attain to this same 
faith in this mystery. And thereby, with the apostles, they 
receive the mission, the consecration, and the charge to give 
testimony in fraternal unity and love. They must realize 
that one single word which betrays the unity and love mars 
the effect of truth. The word which the apostles transmit is 
both a message of the supreme mystery of unity and an ex- 
pression of their penetration into that mystery: "Yet not for 
these only do I pray, but for those also who through their 
word are to believe in me, that all may be one, even as thou, 
Father, in me and I in thee; that they also may be one in us, 
that the world may believe that thou hast sent me" ( Jn 17, 
20-21). 
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The word transmitted by the ecclesial community and by 
fraternal unity is the effect of the majesty of the triune God, 
turning lovingly toward us and working in us. Participation 
in the testimony of Christ to the mystery of love is incipient 
participation in that glory which radiates in the love be- 
tween Father and Son: "And the glory that thou hast given 
me, I have given to them, that they may be one, even as we 
are one: I in them and thou in me; that they may be per- 
fected in unity, and that the world may know that thou hast 
sent me, and that thou hast loved them even as thou hast 
loved me" (Jn 17,22-23). 

The experience of fraternal unity and active participation 
in the testimony of faith in the mystery of unity is a token 
of the eternal beatifying participation in the love mystery of 
God, one and three: "Father, I will that where I am, they 
also whom thou hast given me may be with me; in order 
that they may behold my glory, which thou hast given me, 
because thou hast loved me before the creation of the 
world" (Jn 17,24). 

The Council and the High Priestly Prayer 

The grand theme of the Second Vatican Council is the 
Church. She ponders her own nature, her mission, and her 
forms of life in the light of her own basic mystery and seeks 
to renew herself in such a manner that all can recognize that 
truly the Lord uttered the high priestly prayer for her, and 
that it is she who is the community of the faithful disciples 
bound by the double commandment of love. The Church 
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examines her conscience. She inquires and must inquire 
whether or not her whole structure and vesture, her liturgy, 
her preaching of the faith, her moral message, and her 
judicial forms are stamped by the mystery of unity and love, 
whether they are calculated in the present hour of salvation 
to serve the testimony of this mystery. 

The Church would be altogether too much of this world 
if she were to be conceived rst of all and most of all in the 
juridical bond of unity. Certainly, the Church is in this 
world. For that very reason she needs a visible organization. 
She needs laws and administrative regulations. But if she 
wishes to remain faithful to her essence and to give com- 
prehensible and authentic testimony, she must view all this 
as merely a manifestation of her most intimate mystery. If 
the Church makes use of the powerful means of this world 
for the conservation of her unity and the integrity of the 
faith inquisition, temporal power, privileges which essen- 
tially are not a service but a being served then she must be 
weak. She obscures her mission and robs herself of her true 
and proper power of attraction. The Church of the Second 
Vatican Council must be fully determined to put aside all 
juridical vestures and practices which are not suitable for 
her task of bringing her message to the world of today. 

If our Pontiff John of the Second Vatican Council wished 
and hoped for the assembly of the world episcopate to be- 
come a wonderful drama of unity and love, an invitation to 
all to participate in the mystery of unity, by that fact he 
united himself to the confident cry with which the heart of 
the Savior closed His high priestly prayer: "Just Father, the 
world has not known thee, but I have known thee, and 
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these have known that thou hast sent me. And I have made 
known to them thy name, and will make it known, in order 
that the love with which thou hast loved me may be in 
them, and I in them" ( Jn 17,25-26) . 



II 



THE CONCERNS OF THE COUNCIL 
IN THE LIGHT OF THE MYSTERY 

OF UNITY 



The greater the awareness of purpose on the part of the 
fathers and the faithful, united to the conciliar effort with 
their prayers and sacrifices and eagerly awaiting the oppor- 
tunity to carry out the directives, the more clearly the out- 
lines of the principal designs of the Council will take shape. 
The more faithfully they hold in their minds and cherish in 
their hearts the grand mystery of unity, the more objectively 
the principal perspectives will emerge. Only a few days 
before the inauguration of the Council, one of the cardinals 
had this to say of the objectives: "We are entering a tunnel, 
and no one knows where it leads/' Now, after the opening 
discourse of John XXIII and the first session of the Council, 
we see our way much more clearly. 
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It is now quite apparent that the directive words of the 
Holy Father have proved fruitful from the very first. For 
those few who had the notion that the Council should be 
occupied above all with as comprehensive as possible a con- 
demnation of errors and the repudiation of the less tenable 
scholastic opinions, the words of the Pope came like a bolt 
from the blue. Gossip at Rome carried the tale that a cer- 
tain prelate exclaimed spontaneously after the opening 
session to another prelate, "The Pope could not or dare not 
say that/ 7 to which the other replied, "Monsignor, but he 
did say it!" His words are of such far-reaching significance 
and historical import that it is worth our while to examine 
our conciliar anticipations and desires in the light of the 
Pope's words. The allocution of the Pontiff has given the 
Council its direction, the spiritual unity of its goals; to these 
it must turn. The bishops have striven with courage, pa- 
tience, and love to make this directive fruitful. 



3 



AWARENESS OF THE FAITH IN THE SIGN 
OF THE MYSTERY OF UNITY 



The forces working for the reconstruction of the unity of 
the family of Christ, and with the same purpose in mind for 
the return of all men of good will to the unity of the one 
holy, catholic, and apostolic Church, cannot slight the unity 
of truth. In fact, the great mystery of unity is resplendent in 
all the truths of salvation. This objective reality was clearly 
expressed in these words of the Holy Father, which echo 
the thought of St. Paul: that according to the design of 
God, "who wishes all men to be saved and to come to the 
knowledge of the truth" (I Tm 2,4), men cannot, without 
the aid of the entire revealed doctrine, arrive at a deep and 
solid unity of minds and hearts, with which true peace and 
eternal salvation is bound up. In preparing the general at- 
mosphere of love and goodness and in proclaiming at the 
same time the entire revealed truth to the men of today, the 
Church serves this sublime goal of unity. "Sad to relate, 
however, the entire Christian family has not yet attained 
full and perfect visible unity in truth/' 
We cannot fail to detect the considerate approach in this 
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formulation of the Pontiff's thought. He begins with the 
fact that all Christians, all the baptized, form in a most real 
sense one family. It is a family, however, which is still only 
on the way toward "visible unity in truth." The Church is 
not motivated by ruthless fanaticism for truth; the very 
heart of the Christian message of truth, the mystery of 
unity, obliges the Church to proclaim the entire truth 
neither more nor less with the greatest love: 'The Cath- 
olic Church considers it her duty to strive earnestly for the 
fulfillment of the great mystery of that unity for which 
Christ Jesus prayed so ardently to His heavenly Father on 
the eve of His sacrifice/' Here we have come to the essential 
point of this very significant discourse of the Pope. 

The entire Church, and in a uniquely tender way the 
Council, must therefore treat the truth in this hour of grace 
with the greatest love. It is not enough to set to work with 
simple zeal with a forthright ''unenlightened zeal" for 
purely abstract truth. Instead, love for Him Who is for us 
the Truth and the Way to the truth must always be per- 
ceptible in our zeal; that is our zeal for truth must manifest 
love for Christ and full union with His love. Dealing with 
His love, love for redemptive truth and love for all men for 
whom He suffered and died, the messengers of truth must 
be constantly inspired and guided by love for those for 
whom the saving truth is destined. One who constantly 
brandishes truth in the face of another sins not only against 
his neighbor but also against truth itself and, yes, against 
Christ, the eternal Word of the Father, Who is Truth, that 
Truth which breathes forth Love, the Holy Spirit, and pene- 
trates our souls with a divine pedagogy through love. 
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Christ's magisterium Is the teaching office of the pastor 
who does not strike his sheep but calls each by name. 

The flame of love for the separated brethren, so marvel- 
oosly enkindled by Pope John XXIII, is an authentic aid to 
a more profound penetration into revealed truths. More- 
over, it is an entirely essential prerequisite for the happy 
formulation of revealed truths in the face of the needs and 
the yearnings of our time. When John, the beloved disciple, 
admonished, "He who does not love does not know God; 
for God is love" (I Jn 4,8), he did not mean only love for 
the invisible God. He had in mind precisely that love which 
is inseparable, love for God and for one's fellows, which we 
see in Jesus Christ Who is incarnate Love. He meant that 
living love of the invisible God which was made possible 
to us through the visible appearance of the Word of God in 
the flesh and through our love for our visible brethren in 
union with Christ. 

Vital proclamation of the eternal Truth, vital theology, 
exists only where faith is at work as well as hope and love. 

An anti-Protestant complex, or for that matter an anti- 
Eastern bias or any other disdainful bearing toward the men 
of our time, must have catastrophic results in the formula- 
tion of the truth. This holds good not merely because such 
an attitude would render disservice to unity but also because 
revealed truth itself would be disfigured. Is not revealed 
truth inherently and of its own intrinsic purpose truth unto 
the salvation of all something which is impossible if it is 
robbed of the splendor of love? 

The truth certainly has been entrusted to the Church to 
be conserved in all its purity, but this does not mean that it 
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was given her to be embalmed in dead formulas or merely 
shut up in a citadel and defended by anathemas. The truth 
has been entrusted to the Church to be announced as vital 
truth, to be formulated always in the most vital and vitaliz- 
ing intelligible manner, to all men of all times and of every 
culture. It is likewise true that the conservation of the 
patrimony of the faith in all its integrity presupposes respect 
for the ancient documents and their painstaking study. But 
we must bear in mind that the formulation of these docu- 
ments reflects the vivid dialogue of a particular epoch and 
culture, and that therefore it cannot be grasped perfectly if 
consideration is not given to the terms of that dialogue. But 
this is the decisive point the conservation of the integrity 
is guaranteed by living tradition, that is to say, through vital 
and loving fulfillment of the proclamation in the service 
permeated with love for the mystery of unity in truth, in 
witness to the Church vivified by the Holy Spirit. 

The Pope was fully aware of the impotence of force and a 
purely negative attitude toward those who are in error. 
Sympathetic understanding prompted him to state his 
"Johannine message" in these terms: "Under [today's] cir- 
cumstances, the Catholic Church as she raises aloft the 
torch of religious truth through this Ecumenical Council 
seeks to show herself the loving mother of all men, kindly, 
patient, and filled with mercy and goodness toward the 
children separated from her." 

The Holy Father opposed any reversion to the rigor 
and severity sometimes employed in the formulation of 
anathemas in the past: "But in this present age the Spouse 
of Christ prefers to apply the balm of mercy, rather than 
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take up the arms of severity and punishment. She is con- 
vinced that present day needs are more wisely served by ex- 
plaining the value of her doctrine more fully than "by con- 
demning the errors which contradict it" 

Pope John trusted the persuasive and convincing power of 
the proclamation of the saving truth in a formulation in- 
spired by love. He went further in directly and clearly ex- 
pressing his hope that this loving manner of rethinking the 
mystery of salvation in the service of unity will also effect 
progress in the development of doctrine. 

What is needed at the present time is that the whole Chris- 
tian doctrine in its integrity be universally accepted with re- 
newed zeal and with peaceful and tranquil minds. . . . What is 
required and what all sincere lovers of the Christian Catholic 
apostolic ideal ardently crave is that this same doctrine be more 
widely known and more deeply understood and that men's spirits 
be more fully imbued with it and formed in it. It is essential 
that this doctrine ... be studied and explained in accordance 
with the needs of our own age. 

This pastoral preoccupation with the exercise of the 
teaching office orientates all theology to the Iceiygma, to 
kerygmatic theology. From the point of view of the doctrinal 
magisterium of the Church and of the theology itself placed 
in her service, we cannot divorce the one saving truth with 
which we must always remain in full accord from the hearer 
to whom we must communicate it, now, here, today, for his 
salvation. We cannot have an authentic theology in our 
time without dialogue with contemporary men. This holds 
for all to whom we announce the revealed truth: the faith- 
ful of today, the separated brethren, and even ourselves 
simply all men. We must search to know it with the 
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thought and idiom of our time and our culture. Because it 
is necessary to anchor our existence ever more profoundly 
in the truth, we must strive to make the truth our own and 
live it and proclaim it vitally. 

There is therefore a concern for our own personal Chris- 
tian life and our apostolate in the Pope's explicit invitation 
to us to reflect on the need for the authentic doctrine to be 
studied and propounded in the light of modern research and 
in the language of the present day. Anyone who is informed 
regarding the disputes of recent years will realize the pro- 
found grasp of reality in the following words: 

It is essential that this doctrine, certain and immutable, to 
which we owe dutiful acceptance be studied and explained in 
accordance with the needs of our own age. The deposit of faith 
itself or the truths which is contained in our time-honored teach- 
ing is one thing; the manner in which it is set forth, in full in- 
tegrity of sense and meaning, is another. Indeed, much consider- 
ation must be devoted to this manner of presentation, and if 
need be a painstaking effort must be made to elaborate it. This is 
to say that ways and means of exposition must be sought which 
are more in harmony with the magisterium whose character is 
predominantly pastoral. 

How grateful must be our acknowledgment to the su- 
preme Teacher of Christianity! The experiences of the past 
make us doubly thankful that in this historic hour he rejected 
the conception, so hazardous for the faith and for salvation, 
that we can conserve the faith integrally only if the truth be 
entirely crystallized in invariable formulas and forms and 
therefore, wherever possible, be sealed up in a dead lan- 
guage. 

In stressing that the formulation of the message must be 
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lovingly open to the contemporary manner of thinking, the 
Pope enunciated the fundamental principle that the doc- 
trinal magisterium as such is to be viewed in its pastoral 
function, indeed; as the expression of pastoral love. The- 
teaching office of the Church is living tradition communi- 
cating the message of salvation. Such a magisterium demon- 
strates its fidelity in the proclamation of the message of the 
risen Lord by announcing the Gospel message to all peoples, 
of all times in a dynamic manner which imparts to them its. 
vital power. 

The diffusion of sacred doctrine is essentially and entirely 
a service of love rendered by Christ through the Church to 
men of all times. It is therefore evident that the men of the 
Church and particularly the Council cannot perform this 
service well without a great reverence for the dignity of man 
and a loving recognition of the good will already present in 
men to whom they speak. Such respect, coupled with a 
Christian optimism, is evident in every phrase of the dis- 
course with which John XXIII opened the Second Vatican 
Council. For example, note how confident he was that of 
themselves men today seem to condemn errors and specifi- 
cally those forms and customs of life which scorn God and 
His laws. Beginning with the God-given conviction of the 
dignity of man, the Church bestows "the gifts of supernat- 
ural grace, which since they elevate men to the dignity of 
sons of God, are genuine defense and assistance in making; 
their life more fully human. She opens the fountains of her 
life-giving doctrine so that illumined by the light of Christ- 
men may fully understand what they really are, how exalted 
is their dignity, what goals they must seek/' About modem: 
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men to whom the Church must turn today, the Pope said, 
"It is becoming increasingly evident that the dignity of the 
human person and true self-revelation are subjects of great 
moment and most difficult to achieve/' We should note the 
loving gratitude to God with which the Pontiff spoke of 
the mystery of unity already at work in the prayers of the 
separated brethren and in the good will manifested even by 
non-Christians toward the Catholic Church; here one feels 
reverence for God externally manifested in respect for the 
partners in dialogue, a respect which not only induces men 
to speak but which also makes them listen, listen humbly 
and sincerely. 

With the same confident Christian optimism manifest in 
the grand directive lines of the Pope and in the first acts of 
the fathers at the Council, we are permitted to hope that 
the fathers and all the theologians and the messengers of the 
word of God will adhere to this directive constantly and 
make it increasingly their own. Only if all are totally com- 
mitted to the great mystery of unity and love and guided by 
it in their thoughts, their discussion, their writing, and their 
work can we anticipate the "step forward toward a penetra- 
tion of doctrine and conscience formation willed by God/' 

Pope John of the Second Vatican Council taught in a 
most practical and convincing manner the primacy of 
charity in theological reflection and above all in the preach- 
ing and teaching of sacred doctrine. In the past, bitter con- 
troversies among the various schools of theology often de- 
flected attention and energy from the pastoral needs of 
preaching and instructing and hampered true progress in 
iheological research. Lack of charity produced unfavorable 
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results in theology. There is always urgent need for dialogue 
filled with charity. The bishops, who are models in the 
Church for the theologians, must enter into loving dialogue. 
Only a dialogue among many who are endowed by God 
with the most diverse gifts, men of the most diverse culture 
with a variety of languages bearing effective witness to the 
one Spirit only this dialogue, filled with love in authentic 
Catholicity of unity and multiplicity, will serve to achieve 
union among Christians and to effect the conversion of non- 
Christians. And only this dialogue will lead to a profounder 
penetration of revealed truth itself. 

As we see it, the results of the first session of the Council 
in this regard are unquestionably positive, even though it 
has as yet produced no dogmatic constitution. Note the 
following points: 

1. The Council has clearly and decisively said no to those 
who wished to restrict it to favoring any scholastic theory 
whatsoever. The preservation of the faith integrally de- 
mands the greatest prudence in decisions regarding theories 
which within the Catholic Church in the West or in the 
East were and are objects of controversy among theolo- 
gians and the theological schools of the orthodox faith. 

2. The pastoral character of the forms of dogmatic utter- 
ance has been decisively advanced not as an accessory point 
of view but as an essential demand of revealed truth, the 
truth of salvation and of the doctrinal magisterium of the 
Church. 

It has been noted that theology which conceives its own 
nature and scope in such a way that it is bereft of pastoral 
interest can be considered as buried once and for all. 
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4. The primacy of charity and this is a characteristic 
mode of thought from the standpoint of the mystery of love 
is demanded also for dogmatic doctrinal proclamation. 
Such a demand is manifested in the most classical manner 
t>y the allocution the Holy Father delivered at the end of 
the first session, in which he expressed his joy over the fact 
that up to that time all the endeavors of the Council had 
made charity visible in truth. Charity, the saving mystery of 
love, is not annexed externally to the other saving truths but 
is the very warmth of their heart and the glow of their coun- 
tenance. 



THE MORAL MESSAGE OF THE CHURCH 



John XXIII is a personification of the Johannine primacy 
of love, not merely in his utterances but also and particularly 
in his actions and in the uniqueness of his personality. And 
though he placed pastoral love and the mystery of unity in 
the very center of the general proclamation of the truths of 
faith, the stress is doubly marked in his enunciation of the 
moral message of the Church. It is quite apparent how 
much he had at heart the proclamation of this message. 
Even more important to him was the realization of the joyful 
news in action. This unity of proclamation and action can 
be noted throughout the papal utterances. Let us take as an 
example these words from the opening discourse: "Every- 
where through her children she enlarges the frontiers of 
Christian love, for nothing is so effective in eradicating the 
seeds of discord and promoting harmony, peace, justice, and 
universal brotherhood." 

We may therefore confidently hope that the fathers of 
the Council called together by John will not be con- 
tent to propose a simple catalogue of individual precepts 
and fundamental principles in the areas of moral practice 
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or merely enunciate a list of anathemas against the errors o 
our time. 

The renewal of Christian life can spring solely from the 
deep fountain of the unity which is triune in God's love for 
Himself. The moral message of Christianity will be the 
more efficacious the more clearly it testifies to the mystery 
of unity and love and the more profoundly it is inspired by 
this mystery even in its formulation. The moral message of 
the Church must be praeconfum paschale, the paschal an- 
nouncement, reaching out to the end of all ages, a paschal 
message which is joyful, glorifying, and expressive of the 
triumphant love of Christ. It is the message of the cross and 
the resurrection. 

The renewal of Catholic moral theology and of the 
moral sermon means basically a conscious return to the 
scriptural and patristic approach in announcing the Good 
News of the Christian life. In the last several decades con- 
siderable progress has been made in this area, thanks above 
all to the biblical movement and the liturgical renewal. But 
much still remains to be done before that perilous attitude 
of mind quite widespread among the faithful can be 
overcome, a state which merited the rebuke of Paul 
Claudel: "Certainly we love Christ, but nothing in the 
world can lead us to love the moral/' 1 

There are no currents of thought in the Catholic Church 
which contain an explicit denial of the truth that on the 
dual commandment of love for God and for one's neigh- 

1 To Claudel tlie moral meant moralism, something widely dif- 
fused among Christians that chills Christian life and robs it of true 
joy. 
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bor "depend the whole Law and the Prophets" (Mt 22,40) . 
But it does seem that moralists and preachers of morals at 
times simply overlook this truth. Sometimes the primacy o 
love is obscured because principal stress is placed on in- 
dividual commandments and requirements or on an ab- 
stractive, objective order and its claims rather than on the 
God of love. At times some seem to think it sufficient to 
stress this truth incidentally, or to reserve it for asceticism 
and mysticism. Others even maintain that it is hazardous 
to place consistent emphasis on this truth. 

At certain moments in history, so great was the concern 
for a solution of all possible moral cases together with a 
condemnation of all possible moral aberrations and errors 
in complete and total detail that the primacy of love was 
almost totally neglected. Authors involved in such pro- 
cedures were quite ready to cite St. John, "He who has 
my commandments and keeps them, he it is who loves me" 
(Jn 14,21), to prove that in the last analysis everything 
depends on the externally correct observance of the many 
commandments rather than on some sort of sentiment of 
love. This love, they maintained, could not be strictly 
defined or clearly marked by boundaries of legal obligations. 
Hence it could not be strictly imposed. 

But in all this two points were slighted. First, the Lord 
Himself in the passage preceding the text just cited ex- 
pressly explained that love for Him is not sentiment, though 
it is without doubt the font from which flows the fulfill- 
ment of His commandments: "If you love me, keep my 
commandments" (Jn 14,15). He adds that He will send 
the Spirit of truth to assist them (Jn 14,1 6ff). And it is 
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Jesus Himself who through His vivifying Spirit, Who is 
Love ? shares with us His own love and renders us capable 
of love In return. Second, in the context of the parting dis- 
course at the Last Supper and of the high priestly prayer, 
the term commandment does not Indicate primarily a mul- 
tiplicity of single moral duties but rather the entire personal 
charge of the Savior to us, the intensity of the Lord's de- 
mand for our whole self, the urgent invitation to love Him 
and with Him the Father and to observe in that love His 
new commandment, "that as I have loved you, you also love 
one another" (Jn 13,34). 

In the same breath Jesus speaks of His commandments 
He gives to us and the commandments His heavenly Father 
imposes upon Him. As everything for Jesus is summed up 
In His love for the Father and in the charge received from 
the Father to bring men divine love on the concrete and 
human level, so too Jesus embraces us in His love for the 
Father and in His love for all The commandments in the 
sense of the Gospel of John are above all a living faith, a 
joyous and thankful acceptance of the redemptive truth, 
and also loving gratitude as the response to the love of the 
Lord. This living, grateful faith is the source of the perfect 
good in every respect. It is fulfillment in love flowing from 
love. This obviously does not imply that the Christian must 
make an express intention before every act, directing it by a 
motive of love to God. But love which ultimately motivates 
every individual intention must progressively animate all 
our aspirations. 

To avoid the fragmentation of moral teaching into a dis- 
jorganic plurality of duties and laws, there must be a re- 
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capitulation of the Individual commandments in the great 
commandment of love for God and for one's fellows. Such 
a recapitulation must above all be the serious concern of us 
Catholics and in fact of all Christians. The more clearly 
the Council leads and directs us to this awareness, the 
more will we progress toward the union of Christians and 
toward the conversion of the world to the Church, 

In keeping with these considerations, It might be profit- 
able to reflect on a misgiving known to be current among 
the people of the Eastern churches: the fear of being legally 
pressured into Westernization. Past centuries do bear evi- 
dence of such pressures. Their existence in the West is dis- 
turbing. Similarly, we should not make light of the Protes- 
tant fears that Protestant Christians are to be Romanized. 
(Some call this a Pauline misgiving.) The Council called 
together by Pope John is in a position to dispel such 
anxieties and concerns. It needs only to follow the Johan- 
nine line of the Pontiff and spell out its formulations en- 
tirely In the light and the spirit of the primacy of love. 

Regarding the juridical positivism of many of our con- 
temporaries and the Nominalistic undercurrents present 
even in the Christian camp, we must make our position 
completely clear in this historic moment; all man's duties 
are an effusion of the wisdom and the loving will of God, 
Who manifests the law of His wisdom above all through 
His gift of Himself. The Father gives His Word, the In- 
carnate Word Who sends the Spirit from the Father. In 
the Christian moral life this mystery of the Trinity is at 
work. The triune God works within us openly and effec- 
tively. Our moral instruction must be filled with this 
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mystery. "The new covenant is a covenant of the Holy 
Spirit, "because the charity of God is poured forth by the 
Holy Spirit who has been given to us' (Rom 5,5). And 
He is the new covenant insofar as He produces in us 
charity, which is the fulfillment of the Law/' 2 

The Catholic Church today is in a special manner open 
to the law of the Spirit, as St. Paul proclaims it and as the 
great Doctors of the Church Augustine, Thomas, and all 
others who share their noble spirit explicitly propounded 
it Augustine wrote, "What are the commandments of 
God, written in our hearts by God Himself, if not the 
grace of the Holy Spirit through whose presence there is 
infused in our hearts that charity which is the fullness of 
the Law?" 3 

A merely external coordination of the commandments 
around charity, a mere focusing of attention externally on 
charity as the motive, a structuring of commandments with 
charity set on a parallel line alongside so many other com- 
mandments, is not sufficient In every part of our preaching 
and instruction regarding the moral message we must be 
aware of that which is the distinctive mark and sign of the 
moral ideal of the New Testament charity, "the law of 
the Spirit of the life in Christ Jesus" (Rom 8,2); and we 
must interiorize the law, the single, twofold commandment 
of love which is the fullness of the whole law through the 
effusion of the Holy Spirit. 

The mysterious character of this interiorization was al- 

2 St. Thomas Aquinas, Commentary on II Corinthians 3, Lesson 
2. 

3 St. Augustine, De Spiritu et littera, cap. 21; PL 44, 222. 
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ready foretold by the prophet Jeremla in the Old Testa- 
ment: "But this is the covenant which I will make with the 
house of Israel after those days, says the Lord: 1 will place 
my law within them, and write it upon their hearts" 
(Jer 31,33; see Heb 8,10), The prophet Ezechiel touches 
the mystery more closely; repeatedly he has God speak of a 
"new heart" and a "new spirit" which He will pour forth 
in the time of the fullness of grace (Ez 11,19; 18,31). The 
decisive word, however, is that God will give us His own 
Spirit: "And I will give you a new heart, and place a new 
spirit within you, taking from your bodies your stony hearts 
and giving you natural hearts. I will put my spirit within 
you and make you live by my statutes, careful to observe my 
decrees" (Ez 36,26-27). 

Through the inspiration and operation of the Holy Spirit, 
the will and work of baptized man participate in the great 
mystery of unity. The Spirit overcomes every division and 
separation. He places on man the seal of unity, the principle 
of love that animates all action and struggle, whether it be 
in the individual or in the community. 

Placing clearly in relief the most profound mystery of 
Christian morality and the primacy of grace also dams up in 
the most effective way the certainly perilous currents of 
mundane laicist morality. These constitute a real threat 
even to our faithful today. In fact, we may say they are a 
greater hazard than any of the particular errors which are a 
menace to one or another individual commandment of 
God. 

The formidable currents of contemporary thought, ex- 
istentialism and collectivism, must be purged and purified 
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by the mystery of unity. All that is in them of life, all that 
is pregnant and meaningful, can be taken up, redeemed, 
and rendered efficacious in a higher synthesis. And this 
higher synthesis is the vision of the whole of life in the 
function of the mystery of unity, which here on earth is 
manifested through the Spirit, the Lord and Lifegiver, in 
His multiplicity of gifts and vocations. 

A sound existentialism and even its degeneration into 
an erroneous situation ethics contains some Christian ele- 
ments. It represents an antithesis to the stereotyped, 
the pallid, and the legalistic. It seeks to lift man from the 
anonymous soulless mass or collectivity. A merely negative 
condemnation, especially if it is couched in juridical and 
abstract forms, will not succeed in shattering the hold or 
destroying the fascination of a misguided existentialism. But 
even given this fascination, existentialism's stress on liberty 
and the necessity of risk in morality must appear as mean- 
ingless gibberish to men who have grasped the significance 
of the liberty of God's children living in perfect obedience 
to "the law of the Spirit of the life in Christ Jesus" (Rom 
8,2), according to the unfathomable riches of the gifts of 
grace. And yet, a legalism which is capable only of present- 
ing the law of the Lord as uniformity under a yoke imposed 
from without or which conceives obedience too much as a 
mechanical application of general formulas is most likely 
to turn an even greater number of men to false existential- 
ism. And instead of meeting and expanding the possibilities 
for good in the spirit of the age, it will share responsibility 
for its degeneration. 

Collectivism, above all Marxist collectivism, which rep- 
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resents such terrifying power, may be at least partially ex- 
plained as a reaction to a narrow egoism and individualism 
regarding salvation in the Christian West. Even com- 
munism is not completely lacking in elements basically 
Christian, though these elements are evident only to the 
eyes of love and do not free Marxism from condemna- 
tion. Condemnation is not lacking; in fact, Marxism is in 
many respects its own condemnation. But the misery on 
which it thrives and which we must overcome is corrected 
only through exemplary realization of those values which 
Marxism secretly and ardently craves, even though in the 
utterly false collectivist vision. Christian moral must cul- 
tivate community perspectives more fully. The truth of the 
community of salvation, of the solidarity of all in Christ, 
in the ultimate analysis the truth of the great mystery of 
love, must become clearly visible in moral preaching and 
instruction, in the forms of the life of Christians, and in 
the structures of ecclesiastical life. 

Degenerate existentialism sacrifices fidelity, stability, and 
unity of life for a misconceived individualistic and isolated 
liberty. Collectivism sacrifices the riches of the human 
person and the variety of human dispositions for an ex- 
aggerated organization and external conformity. 

The vision of the moral life in the light of the mystery 
of unity demands the greatest acceptance of liberty of 
liberty conceived as participation in divine liberty, and 
therefore embracing the divine directive in the gift of God 
but always on the level of saving solidarity. Person and 
community are mutually enriching. True community rests 
on a multiplicity of gifts, functions, and characters and on 
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true maturity and spontaneity in the person. The decisive 
bond of unity is not merely organization and legislation but 
also love and mutual respect. 

The relation to temporal things must also be considered 
in the mystery of unity. Are we not concerned above all 
with the redemption of all things, a return of all in and 
through Christ? Christ "who descended, he it is who 
ascended also above all the heavens, that he might fill all 
things" (Eph 4,10). The Church cannot hope to lead 
modern man "to the unity of the faith and of the deep 
knowledge of the Son of God 7 ' (Eph 4,13) without in- 
troducing into his cultural and spiritual world the light of 
faith and the flame of Christian charity. The Church can- 
not limit herself to a mere negative and cautionary attitude; 
she cannot make it her principal task to put men on guard 
against the hazards of modern technology, sociology, psy- 
chology, or restrict her efforts to the condemnation of in- 
dividual opinions that are dangerous. 

Regarding this point we must not confuse the task of the 
Holy Office, whose competence is principally in the func- 
tion of surveillance, and equate it simply with the teaching 
magisterium. A clear distinction is necessary in order both 
to view the Holy Office with its special tasks in a just light 
an( j what is of particular importance to avoid degrading 
the solemn role of the magisterium of the Council to pure 
surveillance and conservation. Such a caution, of course, 
by no means implies that the Council should not also make 
a clear statement pointing out the menace of certain actual 
dangerous tendencies. 

It would be fatal if the Church of the Second Vatican 
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Council were to produce no more than severe admonitions 
or warnings regarding, for example, modem depth psy- 
chology. This would create the impression that she deals 
with the actual demands, methods, and experiences of this 
new science only as a suspicious and mistrustful critic. The 
same holds true for all the modem sciences with their de- 
cisive influence on the destiny of the world. 

A purely negative position, a position of corrective aloof- 
ness or rejection on the part of the Church would signify 
in practice an abandonment of the world to others who do 
not possess the light of the faith. It has "been maintained 
that "To invite men to shun error and evil is always an in- 
vitation to man's mind and heart to cling positively to 
truth and goodness/' 4 The statement is dogmatically exact 
in the sense that in all her condemnations and admonitions 
the Church pursues such goals. But the magisterium, which 
is predominantly pastoral in character, must also heed the 
matters of right balance, proper proportion, and integration 
of goals, and, not least important, must have a regard for 
the laws of moral psychology and pedagogy. The dimen- 
sions of the Church's proclamation must be those of the 
Gospel. Admonitions and condemnations must derive their 
positive and meaningful purpose from the joyful message of 
the mystery of love. Should they on the contrary be isolated 
from or even obscure the Gospel, then they would inevi- 
tably arouse repugnance and rebellion in psychological re- 
action. A primarily negative presentation of the Church's 
message cannot be an attractive invitation or inducement to 

4 E. Lio, "II lavoro del Concilio/' Osservatore Romano, Decem- 
ber 8, 1962, p. 2. 
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accept her moral doctrine with love. To speak truthfully, it 
mars the very countenance of the Church. 

Failure to integrate the prohibitions of evil into the mes- 
sage of love combined with a presentation of the rules of 
life in negative formulas in Catholic manuals of moral 
(and hence in the care of souls) accounts in part for the 
loss of the masses to the Church. It helps explain why the 
modern world has sought guidance elsewhere. The admoni- 
tions of the Pope of the Council are particularly valid for 
the proclamation of moral doctrine. These admonitions 
may all be summed up in the one ideal of renewal in the 
spirit of the Gospel, in the spirit of the glad tidings. 

The schema on the moral order proposed to the fathers 
of the Council was not taken up for discussion in the first 
session, but it was discussed very thoroughly by many groups 
of bishops. From the printed accounts of the content of the 
schema published by the Council, it is impossible to form 
a judgment on its content and directive line. However, we 
know that it belonged to those schemata which must be 
restudied and re-elaborated between the first and second ses- 
sions in accordance with the guidelines of the Council. 
Gradually the latter are assuming greater clarity and defini- 
tion. 

The first session of the Council introduced very clear and 
concrete bases and perspectives for the further development 
of Catholic moral theology. We should note the following 
points. 

1. The discussion on the sources of revelation has con- 
firmed the biblical renewal. Similarly, the constitution on 
the liturgy, already accepted unanimously in substance, as- 
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sures for the word of God an outstanding place of honor in 
joyous festal celebration. The decision can be no different 
regarding the proclamation of moral: it will be newly 
inspired by the Gospel, by the great perspectives of sacred 
Scripture, more than in previous centuries. 

2. The deeper penetration into the doctrine of tradition 
has inflicted a mortal wound on the arid conceptualism 
which attempts to reduce tradition more or less to a handful 
of formulas. With the fathers of the Second Vatican 
Council we must view tradition principally as a vital current 
of truth under the influence of the presence of Christ and 
the operation of the Holy Spirit, as the life of the Church 
in the celebration of the sacred mysteries and her saints, as 
the concert of gifts of grace, and as the offices of shepherds 
and faithful people. If we view tradition thus, then the 
comprehension of the moral tradition of the Church will 
also gain in depth and richness by intrinsic necessity. 

3. The sharp emphasis on revealed truth as the truth of 
salvation, on caritas in veritate (love in truth), and on the 
primacy of love in dogmatic theology assures moral instruc- 
tion of that same decisive vision. Moreover and this is not 
a negligible matter the baneful divorce of dogma from 
moral theology will thus be healed. 

4. No one has ever questioned the necessity of juridical 
elements in the structure of the Church, but it has been 
expressly emphasized that the juridical must be totally ani- 
mated by love, by the great mystery of unity. It is unthink- 
able that in the total manifestation of the Church a more 
vital and more profound comprehension of the duties and 
laws based on mystery, service, and charity could effect a 
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breakthrough without a corresponding influence on the pres- 
entation of Catholic moral. 

5. The first act of the Council, the liturgical renewal, 
views Christian life in the light of the salvation mystery, 
the mystery of grace whereby we are transformed in Christ. 
The Church hopes that because of this sacred renewal 
Christians, now more aware than in times past, will mani- 
fest in their lives and make known to others the mysteries of 
Christ and the true nature of the Church. Active and 
vital participation in the liturgy is the most powerful im- 
pulse for the faithful to "keep in their life what they have 
perceived by faith." 5 The comprehension of the Christian 
life within the framework of the celebration of the salva- 
tion mysteries is the most efficacious remedy for the current 
malaise of laistic morality, which is a grave menace even to 
the faithful in the Church. 

5 Oration for the Tuesday of Paschal Week. 



THE LITURGY AND THE MYSTERY OF FAITH 



Not by chance did the Council begin its labors with its 
consultations on the schema of the liturgy, said Pope John. 
In the liturgy the Church's intimate mystery of love is re- 
vealed. Here she is encompassed and sanctified by the 
grand mystery of unity. United with Christ, all the members 
of the Church experience their unity in her and with one 
another. From the sacrifice and the sacraments the Church 
always receives in a new and grace-giving manner the com- 
mission and the power to bear witness; in community and 
in all her members she bears witness to the mystery of unity 
and love which is already active here on earth, redeeming 
and sanctifying. 

All the sacraments, and in a most special way baptism, 
penance, and the eucharist, signify, as grace boldly pro- 
claimed and as commitment experienced in the common 
faith, the unity of the people of God in the praise and glory 
of the triune love of God and the salvation of the world. 
The manner and degree in which the faith is expressed and 
proclaimed in the liturgy through common and vital wor- 
ship are the measure according to which the mystery of 
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unity is gratefully accepted and announced to all through 
the testimony of love in life. 

The liturgical renewal faced so boldly by the Council 
proposes as its goal above all a greater encounter of the 
people of God with the mystery of faith and charity. The 
result should be a stronger, deeper faith penetrated with 
a holier reverence. Thus, the people of God are to be made 
aware of the royal road of love. It must be for them much 
more than a simple humanitarian love of mankind and 
more than a simple commandment. Only the mystery of 
faith, vital and powerful, points effectively and correctly to 
the mystery of unity and love. If the whole Council has as 
its task to render the message of faith more accessible to our 
contemporaries to men of all cultures without attenua- 
tion and with profound penetration, the living celebration 
of the liturgy will serve as nothing else would to accomplish 
that task. The living faith manifesting itself in the liturgy, 
ever glowing, ever inflaming, will move Christians to bear 
witness to their faith and charity, a testimony which is 
authentic and triumphant. 

It appears to be a baneful error, prejudicial to souls, to 
hold that the liturgy must almost by necessity be celebrated 
in a dead idiom, as though certain parts must be kept from 
the minds of the faithful. Surprisingly indeed, the express 
purpose of this crystallization is to preserve the integrity of 
the liturgy. But the faith is not a talent which may be 
buried. It is life in the Holy Spirit. Only faith which is vitally 
grasped, vitally celebrated, and hence vitally experienced can 
be conserved in its integrity and power. If the celebration 
of the sacred mysteries is not alive but vague and incornpre- 
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hensible, if there is a wall between liturgical participation 
of a purely sentimental kind and catechesis which is merely 
doctrina! 7 then the faith of the Christian community and 
its testimony to the faith will necessarily be fatally languid. 
Formulations of scholastic theology, no matter how precise, 
and condemnations of error in faith, no matter how com- 
prehensive and severe, cannot effectively prevent the loss of 
faith. The danger of mass apostasy still remains. 

If the liturgical renewal is carried out according to the 
design of the fathers of the Council with a true interior 
spirit of renewal, with the will of spiritual renewal and 
continuous conversion, then the result will be a great bless- 
ing a blessing of unity in the Church. The faithful 
gathered around the altar, celebrating the sacred mysteries 
in a manner accessible to their minds as well as to 
their mode of life, can better understand that they form one 
family of God. They can realize that precisely as a special 
living brotherhood the family, the parish, and the like 
they are an image of the whole Church. The most eloquent 
and the most beatifying celebration of the great mystery of 
love will be for them a constant appeal to the realization 
that they are one in the great family of the holy Church 
with all of Christ's redeemed. 

The very diversity of liturgical languages and forms 
should make the essential structure of the liturgy, which 
should always be preserved intact, all the more conspicu- 
ous. A loving consideration of the very existence of many 
languages and cultures should focus attention on the riches 
of the Church's catholicity. Catholicity in breadth and 
depth must impress men's consciousness deeply and con- 



62 THE CONCERNS OF THE COUNCIL 

vincingly. The unity of the Mystical Body of Christ bears 
no resemblance to the dead conf ormism of a collectivist dic- 
tatorship, for its rich and diversified unity is itself a joyful 
acknowledgment of the magnificent variation in gift and 
vocation natural and supernatural of individual and com- 
munity. The renewed liturgy of the rites of Latin origin 
should produce a nobler harmony with the other ancient 
rites, promising new developments, which are indispen- 
sable for the worldwide apostolate of the Church. 

Only in this way will the one great liturgy of the Catholic 
Church of the Orient and the Occident become in keep- 
ing with I Corinthians 1144, a constant and perceptible 
praise of the Spirit. It will speak the praise of the Spirit 
Who distributes the diversity of gifts, functions, and tasks 
and thereby binds all with the same bond of charity. It will 
speak in praise of the one same Spirit "who allots to every- 
one according as he will" (I Cor 12,11 ) . 

Latin as the language of the liturgy consumed an entire 
week of open and frank discussion in the Council, which 
surely was not futile. Some of the quips about Latin pro- 
voked universal amusement. Strangely enough they were 
first spoken in dead earnest: "Where Latin dies, the Church 
is already dead"; "A single step away from Latin is a step 
toward schism/' 1 These jests unintentionally furthered a 
good cause. Now that the Council has struck the golden 
mean and thereby come upon a totally unanticipated con- 
cert of opinion among the world^s bishops, Latin will be 
able to render a humble but eagerly welcomed service for 

1 See Informations Catholiques Internationales, no. 181 (1962), 
p. 13. 
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the unity of the Church. It has an Important role to play as 
the language of administration, as an indispensable key to 
the treasures of tradition, and as an element in the liturgy. 
However, it cannot represent the unity of which we have 
been speaking, above all not in the liturgical celebration. 

Latin will help conserve the unity of the Roman rite in 
the midst of all the lawful multiplicity. The Orientals, who 
of course have always celebrated their own marvelous liturgy 
in other idioms and thereby turned their attention rather 
to the comprehension of the people, will be able to breathe 
freely as though emancipated from an ancient yoke after the 
new regulations are put into operation. Never again should 
they have reason to be fearful that they are considered, 
despite all assurances to the contrary, as less intimately 
bound up in the common unity of the Church because 
they do not pray in Latin or accept Occidental forms of 
religious expression. The Church of the Second Vatican 
Council, having come to see with extraordinary clarity that 
her Latin vesture has become too tight, has thereby re- 
moved another obstacle to the return of Protestant Chris- 
tians. She is now more universally and therefore better 
prepared for the mission of redeeming every culture and 
every language in the one orchestration for the praise and 
glory of the mystery of unity. 

A further step toward rapprochement between the Orient 
and the Occident and toward razing the walls between 
them is indicated in the suggestion of certain changes in the 
Latin rite: the granting of permission for full concelebration 
of priests, and the granting of the chalice to the laity. As to 
both points it should be noted that the concelebration 
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of priests, particularly with their own bishop, and the laity's 
reception of holy communion under both species are pro- 
found symbolic representations of holy unity. Merely to read 
in a theological tract or for that matter in a catechism that 
the eucharist signifies the unity of the one priesthood of 
Christ and the unity of all the sacerdotal people of God is 
less impressive than genuine concelebration of the one sac- 
rifice. In impressive concelebration the faith of the one 
priesthood of Christ and the Church is more strikingly 
symbolized and experienced than in the individual cele- 
brations at a number of separate altars at which groups 
gather, limiting their exercise of fraternal charity to a cau- 
tious avoidance of disturbing others by saying and attend- 
ing mass in hushed whispers. 

The liturgical devotion is a continuation of the visible ex- 
perience of the presence of the incarnate Word, meeting 
us and dealing with us on our own level. It is the ex- 
perience of faith, according to a well-known passage of St 
Leo the Great: "Quod Redemptoris nostri conspicuum fuit, 
in sacramenta iransivit," the visible manifestation of our 
Redeemer is continued and expressed in the sacred signs, 
the sacraments. 2 The eucharistic union of sacrifice and com- 
munion must enter into the experience of believing men in- 
sofar as this is possible. If we refuse to partake of food or 
drink with certain men and certain classes of men, then we 
establish an obstacle to union, an insurmountable wall of 
division. 

There are no dogmatic or pastoral reasons founded on 
universal principles for a sweeping refusal to grant the 

2 St. Leo the Great, Sermon 72, PL 54, 389. 
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chalice to the kit} 7 in the Roman rite. In fact, the Roman 
Church from times past has permitted all the faithful, 
those of the Roman rite included, to receive holy commun- 
ion under both species whenever they assist at a mass 
of another Catholic rite which follows this practice. Today 
no question of the true faith is involved, for no one is 
tempted to deny the presence of the whole Christ under 
either species. If, however, there is reason to fear that the 
faithful would be disturbed or have difficulty in a matter of 
faith because of some new regulation, then indeed there 
is no excuse for further delay in instructing them in a more 
profound and substantial comprehension of that same 
faith. At all times, and in none more urgently than in this 
age of pluralistic society, the Christian must be able to 
render an account of his faith. This clearly implies that he 
be capable of distinguishing the unchanging content of 
faith from passing forms of devotion. 

As of now we do not know what decisions the Council 
will make regarding the concelebration of the mass and the 
granting of the chalice to the laity. Here, too, ecclesiastic 
tradition and pastoral care indicate that no abrupt and total 
change should be decided upon. The Church loves organic 
development and prudent transition. There will probably 
be permissions of this kind for very specific reasons and 
within clearly defined limits. But we have hope that the at- 
titudes and the foundation of the new legislation will be 
perfectly in accord with the guidelines of the great mystery 
of unity. 



THE COLLEGE OF BISHOPS 
AND THE ROMAN CURIA 



The Church of the Second Vatican Council looks at her- 
self and asks herself how she represents the mystery of love 
and unity according to the intention of her divine Founder. 
The Church wishes to be faithful to that assignment, not 
merely in doctrinal decisions but also in her structures and 
life forms. The development of dogma takes place not 
merely through doctrinal definition but also and above all 
through increasing awareness of the fullness of life in a truth 
and through a more fruitful presentation of it in life's 
actualities extended into the area of juridical regulations. 

One problem is unquestionably decisive: how indeed the 
office of Peter and his successors and the functions of the 
College of Bishops can effectively serve in the proclamation 
of the mystery of unity and love. The problem is funda- 
mental. It also involves the question of fidelity to an his- 
toric task in this hour of grace. 

The First Council of the Vatican rendered an important 
service to the internal unity of the Catholic Church with its 
clear definition and delineation of infallibility and of the 
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primacy of jurisdiction of the successor of Peter. However, 
to view the prerogatives of the Roman Church primarily 
from the juridical standpoint or to consider the dogma of 
papal primacy and infallibility directly under the aspect of 
power and external force would obscure the service the 
dogma can render and totally falsify its significance. Spirit- 
ual power in general and that of St. Peter in particular must 
be decisively considered as service, as the authority of Iove 7 
as the gift of love of Christ, Who "has not come to be 
served but to serve, and to give his life as a ransom for 
many" (Mt 20 ? 28). The words are not incidental ascetic ad- 
monition but truly a reference to the most intimate func- 
tion of spiritual power, with which the Lord cautions His 
disciples, ". . . let him who is greatest among you become 
as the youngest, and him who is the chief as the servant" 
(Lk 22,26). 

Pope John XXIII has placed this truth in full light by 
his utterances and even more by his very person and actions. 
In the homily of the mass of his coronation, he clearly 
expressed his own conception of the fundamental meaning 
of humility in the spiritual office: 'The center of divine in- 
struction and the commandment which includes all others 
and supports them are the words of the Gospel: 'Learn 
from me, for I am meek and humble of heart*" (Mt 
11,29). Conscious of the hazards for humility and for the 
will to serve in an overly human conception of the spiritual 
office, the Pope on that momentous occasion begged all 
pious men to pray for him unceasingly to help him progress 
in humility and the will to serve. 

The exalted prerogatives of the Roman Church have as 
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their goal and purpose the sendee and profit of the universal 
Church as the community in the love of Christ- According 
to a frequently cited passage of St. Ignatius, Bishop and 
Martyr, the Roman Church is called to preside over the 
union of love. She possesses a primacy of charity. Not be- 
cause of his merit or deserts but solely because of the free 
and undeserved love of Christ was Peter chosen. His mis- 
sion did not derive from human legal claims but from the 
love of Christ. This is not at all to detract from the rights 
inherent in papal primacy but rather to place them in their 
proper setting and focus attention on their meaning and 
their effective exercise in the light of the primacy of love. 
To maintain a purely juridical primacy over love and its di- 
vine power would seem to me to be nothing less than 
heresy. On the other hand, to deny the juridical entirely 
in the name of love would be equally fatal. 

The Church of the Word incarnate cannot renounce her 
juridical and administrative structure as expression of the 
community of love. But by force of her inner nature and her 
mission to bear witness to the perennial love and the love- 
supremacy of Christ the Church must constantly be pre- 
occupied with adjusting all her changing structures to the 
actual needs of the community of love. She must balance all 
these changing forms with the actual and changing needs 
of the fellowship of love in the spirit of loving service to 
the point of self-abnegation. The structures constituted and 
determined by Christ are of themselves totally and utterly 
the expression of a mission which signifies service and love. 
This mission itself, of course, cannot undergo change. 

If we take human frailty into account, we must always 
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be aware of the ever-present danger that the application and 
administration of Church law may In some way be looked 
upon as ends instead of means. Frail administrators are 
liable to folow the spirit of this world and the pattern of 
purely secular power, and in consequence may to a degree 
forfeit their noblest functions. Juridical institutions may in 
their origins be more or less In conformity with spiritual 
ends and adapted to the needs of a given age. However, 
they may become formal and rigid as time passes and be- 
come themselves the goals to which they are devoted. Cer- 
tain juridical institutions like the ecclesiastical inquisition 
have tended from their very inception rather to obscure 
the primacy of charity. 

The guidelines of the Johannine message are a guarantee 
that all the considerations of the Second Vatican Council 
regarding the Church, her constitution, and her direction 
will bear the stamp of the primacy of charity and service. 
Central to the study of the problem are principally two 
basic questions or groups of questions, which are not alto- 
gether mutually exclusive: (1) What is the relation of the 
pope to the College of Bishops? (2) What are the rela- 
tions among the pope, the episcopate, and the Roman 
curia? 

Papal Primacy Within the College of Bishops 

The primacy of the pope must be considered as being 
within the College of Bishops, not parallel to it 

The First Vatican Council solemnly defined that the 
doctrinal decisions proposed to the universal Church by the 
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pope, when he deSnes doctrine with full authority as the 
supreme pastor and teacher of the Church, are irreversible 
in se, that is, by his very authority, and not through the con- 
sent of the Church. 1 There is no appeal from the head of the 
apostolic College to a council or the College when the head, 
Peter, has spoken with supreme authority and with the in- 
tent of obliging the conscience of all. 

From this definition, however, one cannot conclude that 
the pope, in the solemn moment when he exercises supreme 
authority, acts in isolation if we may use the term as one 
who is outside the apostolic College. He acts rather as head 
of the College of Bishops, to which he belongs entirely. He 
does not teach new doctrine, but solemnly proposes the 
teaching of sacred Scripture and the apostolic tradition. 
This he does not produce or invent but carefully and 
humbly investigates "as the times and circumstances suggest, 
whether it be by convoking ecumenical councils or by prob- 
ing the mind of the Church dispersed over the world, or 
again by means of particular councils or by the use of other 
aids supplied by divine providence." 2 In the doctrinal and 
pastoral magisterium of Peter there is active at the same 
time the doctrinal and pastoral magisterium of the whole 
College of Bishops, though in a different manner. Not in 
submission of the head to the College but in solidarity with 
it does the pope speak. The solidarity is wrought by the 
Holy Spirit and conserved by the entire Church in union 
with Peter and in unanimous loyalty to the full apostolic 
tradition. 

*Denz. (32) 3074. 
2 Denz. (32) 3069. 
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An explicit elaboration of the collegiate role of the 
bishops does not In fact imply a diminution of authority In 
the office of Peter. Quite the contrary, It focuses attention 
on the true plenitude of his power In relation to the bishops 
as a body. The pope's primacy of authority Is not merely 
honorary, but It Is not a form of dictatorship. He possesses 
the highest level of that authority which is the essential ex- 
pression of the community of charity and Its solidarity in 
the service of God and of souls; he presides over the College 
of Bishops and all the flock with the fullness of authority 
of the pastor of pastors. He is the supreme shepherd of the 
entire flock. 

Historic developments of the past few centuries have di- 
rected the bishops almost exclusively into what we might 
call a vertical relation of individual prelate with the central 
authority of the Church. The episcopal conferences of en- 
tire nations, regions, and continents organized in more 
recent times, however, have become increasingly operative 
and effective. These surely mark a degree of progress. In 
this manner the bishops of one nation or of a distinct ter- 
ritory or the bishops using the same language cooperate 
more and more effectively on a common pastoral plane. 
They experience a fuller sense of solidarity, with the re- 
sult that their care of souls reflects the mystery of unity 
more strikingly and clearly. 

The episcopal conferences established in recent times al- 
ready testify to authentic Catholic solidarity of worldwide 
dimensions. It is sufficient to point to the tremendously im- 
pressive work of the National Catholic Welfare Conference 
in the United States or to the two special forms of endeavor 
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of the German episcopate, the Misereor and the Adveniat. 
A clear juridical delineation of the area of competence and 
duty of episcopal conferences should further their effica- 
cious work appreciably. The result should be not only 
greater conformity on the pastoral level but also greater 
harmony in the relations between the various episcopal con- 
ferences on the one hand and the central authority of the 
Church on the other, which is to say that both unity and 
love would be greatly furthered. 

An important achievement of the Second Vatican Coun- 
cil is the increase of solidarity of the bishops of the whole 
world gathered at Rome through their encounter. In full 
liberty and ardent charity, the bishops assemble around the 
successor of Peter, Wrestling with problems which affect 
the whole Church, they cannot fail to be profoundly aware 
of their unified role as the College of Bishops of the entire 
world, sharing in epoch-making decisions at a great moment 
of history. In this atmosphere the problems of their own 
dioceses are viewed in a more just prospective. Looking 
beyond the narrow horizon of their own nations, they see 
their particular responsibilities in the light of the common 
and universal duty. By common endeavor, one supporting 
the other, they discharge the duties of their office. They 
hearken to one another and learn from each other through 
an exchange of ideas. They even express their biases in their 
criticisms of the thoughts and decisions of the episcopacies 
of other countries. After the Council is over, their mutual 
love will be more understanding, more concrete and ob- 
jective. 

In this context we need only call to mind many loose, 
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superficial, and In fact entirely unjust criticisms which were 
leveled in many circles against the French episcopate before 
the Council. After the rst session, however, It was univer- 
sally conceded that the French bishops gave evidence of a 
tremendous concern for souls and of a deep and vital 
motivation of charity. Their love for the revealed truth 
was accompanied by a great respect for the Church and 
their fellow bishops. Indeed, here is a testimony which can 
have a tremendous influence for the good in the Church. 
A brisk exchange of ideas among the bishops of the various 
nations should prove similarly fruitful. It should have con- 
tinuous good bearing on the care of souls and theology. 
Above all, it should be a powerful factor in safeguarding 
unity and promoting mutual love. 

The Council will undoubtedly prove an effective spur to 
the permanent contacts of bishops in their relations with 
the universal Church on what we might call the horizontal 
level. However, without the stability which we hope to find 
in the episcopal conferences, these permanent contacts may 
not bear the rich spiritual fruit we desire. 

The mission work of the universal Church, certainly sup- 
ported primarily by the religious orders, clearly assures us of 
the horizontal contact between nations long Christianized 
and mission territories. In the Council likewise, the bishops 
of mission areas have something to offer; they contribute 
substantially to that form of renewal which places the 
catholicity of the Church more in evidence. We may well 
anticipate from the Council a second spring of missionary 
activity in which the roles of the episcopate, the episcopal 
conferences, and the individual dioceses could assume 
greater importance than they have had up to the present. 
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Over and beyond the mission task, the solidarity of the 
Episcopal College could look forward to a generosity that will 
balance the dioceses and nations suffering from a dearth of 
priests and those which are well supplied. Moreover, there 
could be an Increase of mutual assistance In other areas, 
even in material aid. Though material bounty is not on the 
first level of missionary endeavor, it may not be discounted 
or undervalued, for It is also an expression of charity in the 
Church of the Word incarnate. The entire Church must 
cooperate in giving and receiving so that at all times and in 
all places she remains the Church of the poor. 

Even in the apostolic and postapostolic Church there 
was bold discussion. Problems and sharp disputes about 
formulas were never absent But the solution was always 
found in the churches and their respective bishops who 
remained in contact with one another on terms of love and 
mutual assistance. Modem means of communication facil- 
itate such contacts. The present exchange of ideas on the 
international level and the existence of many flourishing 
international organizations and cultural forms outside the 
Church make it imperative today that we also have an in- 
ternational exchange of ideas and permanent mutual assist- 
ance in the episcopate. This is the command of the hour, 
the Icairos. 

The Roman Curia and the Episcopal College 

The second comprehensive group of problems facing the 
Council concerns the functions of the Roman Curia in its 
relation to the Episcopal College. 

The infallibility and the primacy of jurisdiction of the 
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pope as successor of St. Peter Is a personal prerogative a 
prerogative or privilege obviously to be understood in the 
sense of the dialconia, which means work of service be- 
longing to the pope alone and not to the Curia. But the 
pope has need of a great staff of counselors and collaborators 
for the effective discharge of such an important ofEce. 

At this point we must ask what the structure of the 
Roman Curia should be if it is to strengthen in these times 
the unity of the College of Bishops and render most lov- 
ingly acceptable the function of the Bishop of Rome as 
head of the community of love in the entire Church. What 
are the relations between the universal episcopate and the 
Roman Curia, and what is the position of both confronting 
the successor of Peter? The questions present more than 
a fringe problem to the Council 

Dogmatically, there is no doubt that all the bishops of 
the earth are jointly and by ordinary right the counselors 
of the pope in all matters concerning the universal Church. 
This doctrine has nothing in common with the dated and 
condemned conciliar theory, which subjected the pope to 
the universal council, or with any false conception of the 
Church as a representative democracy a false transfer of 
democratic concepts to the Church's constitution. It is 
simply the expression of the collegiate character of the 
episcopate under the successor of Peter. At the appropriate 
time and in full freedom the Supreme Pontiff gave solemn 
expression to this collegiality in the spirit of pastoral aware- 
ness when he convoked the Ecumenical Council Whether 
or not this function of the College of Bishops can or must 
emerge with greater effectiveness in later times, after the 
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Council completes Its work, is obviously for the Pope him- 
self to decide. What forms its activity will assume must like- 
wise be determined by the Pontiff himself. The Council will 
certainly not hesitate to take up the matter "with him. 

Modem means of communication make it very easy for 
any presiding bishop of an episcopal conference or for that 
matter for a delegate or any particular bishop chosen by the 
Pope to go to Rome at regular intervals for consultations. 
Singly or in groups they can be ready to act as counselors 
when called upon by the Holy Father, In this way the 
bishops would manifest and deepen the sense of solidarity 
of the universal episcopate and the entire Church with the 
successor of Peter as her head. 

The College of Cardinals progressively growing more 
international in the last few decades now exercises a 
similar function. The cardinalate ? however, is not of divine 
origin as is the episcopate. In consequence it can be exten- 
sively modified. In fact; it could theoretically be altogether 
abolished, though obviously no such thought has entered 
anyone's mind. In all this the right of the Pope to choose 
his own close collaborators and his right to enunciate defini- 
tive decisions on his own cognizance and with supreme 
authority are clear beyond doubt The primacy of the 
Supreme Pontiff is a patrimony of faith solidly established. 
But certainly a development is possible in the direction of 
greater breadth and depth of solidarity in the College of 
Bishops. 

If we assume that the universal episcopate is to cooperate 
more actively in the government of the Church throughout 
the world, we might likewise anticipate that the Roman 
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Curia might be relieved of certain tasks on the higher level. 
This release of responsibility of phases of authority would 
not derogate from the prestige of the Roman See; the im- 
mediate influence of the Pontiff and the universal esteem 
he enjoys, joined with the power of attraction the Roman 
Church has for the separated brethren, could result only 
In a notable increase of prestige for the papacy. Fundamen- 
tally this prestige of the Church and the Pope would surely 
be In the interest of the Curia Itself, which has every rea- 
son to seek appreciation and honor throughout the whole 
Church for its exercise of unselfish service in testimony of 
love for the Church of Christ 

Without doubt there is a universal desire that the funda- 
mental principle of Catholic social doctrine be made more 
effective in the organization of the Church. This is the prin- 
ciple of subsidiarity stressed strongly by Pius XI in the ency- 
clical Quadragesimo anno and by Pope John XXIII in 
Mater et magistra. Many functions which In the course of 
centuries developed in centralized Roman officialdom can be 
entrusted to the bishops and patriarchs or the episcopal con- 
ferences. Such an organic return to the more ancient tradi- 
tions would be an adjustment more fully in harmony with 
the needs of our times. 

We should add that there is need for a much clearer dis- 
tinction between the functions and tasks of Rome as 
partriarchal church of Italy and the West on the one hand 
and the supreme power of governing the entire Church on 
the other. After the great Eastern schism, the patriarchal 
functions and the universal primacy of the Bishop of Rome 
coincided concretely and practically since the Church had 
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shrunk territorially. But today the Church embraces the 
whole world; she is more universal than ever before. More- 
over, she plans to prepare herself by means of the most 
careful and precise measures for the readmission of the 
Christian communities separated from her. The great di- 
versities in the one universal Church under the successor of 
Peter ought to be stressed anew. 

As an organism expands, its functions must also be artic- 
ulated and divided in accordance with its growth. In a re- 
ligious order, to cite an example, the major part of the func- 
tions may be performed by the founder himself or by the 
superior general as long as the order is not extensive. But its 
gradual expansion demands progressive divisions into vi- 
cariates and provinces. And the provincial superiors are 
constantly given new tasks with extended powers or facul- 
ties, without any real jeopardy to unity. And because unity 
is retained, organic functioning is also retained without any 
loss of charity. 

Restricted decentralization of functions according to the 
traditions of former ages would not at all result in a decline 
of influence in the center of Christianity. There are many 
kinds of spiritual and intellectual influence which need not 
and may not be exclusively or primarily administrative, nor 
need they be confined to the daily dispensing of favors or the 
issuing of directives. In the same direction of a more visible 
and more richly articulated unity is the desire of many of the 
fathers at the Council that the composition of the Roman 
Curia be international. The executive organs of the Pope in 
the Roman departments must as far as possible represent in 
an effective way the whole Catholic world the experiences, 
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the ways of thought, the feelings and preoccupations of the 
entire Church. If this goal is to be attained, the episcopate 
of all nations must show constant readiness to place at the 
disposal of the Pope priests who are fully suited to serve at 
the Curia. Above all, these priests must be expert in the 
care of souls, men whose presence would be a pledge of the 
pastoral spirit even in matters of administration. 

Whereas the Catholic Church and the Pope of the 
Second Vatican Council have received singularly favorable 
reports from the world news agencies and journals, the 
judgments on the Roman Curia have often been quite the 
contrary, though they have frequently been unjust general- 
izations based on individual cases or episodes. Fortunately, 
there have been other voices and reports which have 
placed the conduct of the Curia in a more favorable light, as 
well they might, for the attitude and procedure of the great 
majority of cardinals and bishops of the Curia has been 
proper in every way. 

It would seem that the Supreme Sacred Congregation of 
the Holy Office is the focal point of adverse criticism and 
misgivings in many quarters. World opinion, in a special 
manner that of the Christian communities not yet united 
to Rome, seems to share the view that the Holy Office is en- 
cumbered in its very structure with a heavy burden of his- 
toric liability, dating from the Inquisition, and that this 
liability has not yet been liquidated. This psychological 
difficulty must be dealt with and resolved with great charity 
and wisdom in order to secure unbounded confidence for the 
whole Roman Curia and welcome recognition of its service. 
Such acknowledgment is necessary not only in the Catholic 
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world but also beyond, among all Christians who with sym- 
pathy turn to the Catholic Church. 

The popes of the past century have enjoyed a truly uni- 
versal esteem, and Pope John was extraordinarily esteemed 
and loved. But that the Pope is esteemed and loved is not 
enough if the instrument of his work, the Roman Curia, is 
in part discredited. Neither false impressions and illusions 
nor unsuitable anachronistic structures may be allowed to 
obscure the most exalted functions of the primacy of the 
Roman Bishop; nothing in the Church of Rome must cloud 
the union of love with the universal Church. 

It is true that the Church of the Word incarnate requires 
juridical and administrative functions, but it is also neces- 
sary that every individual and every community examine 
their consciences about the manner in which they perform 
and fulfill these requirements. Are the exercise and ad- 
ministration of law and right totally expressions of charity? 
Do they really serve to edify the community of love? This 
period of the Council is the acceptable time for the entire 
Church to examine her conscience to see if the juridical and 
administrative institutions, as they have developed histori- 
cally, serve to promote the community of love at the present 
hour. This examination of conscience demands abnegation 
and goodness on the part of all directed to all others. I say 
all, for we are not permitted to point an accusing finger 
at any single group as though they apart from all others are 
the black sheep. 

Pope John clearly has created an atmosphere in which 
these tasks of the Council can be discharged with profit in 
a spirit of good will and absolute sincerity. From the very 
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Inception of his pontificate he honored and encouraged the 
bishops as his collaborators. Thus also he turned to his 
Curia in recognition, kindliness, and confidence. He as- 
signed as the center of all the particular studies and discus- 
sions the great mystery of unity. 

The cause of good would be jeopardized If in certain 
quarters false criticism were to be directed against the effort 
to create more adequate structures in the Church's adminis- 
tration. Great harm would be wrought if this reasonable de- 
sire for adjustments and modifications in the ecclesiastical 
machinery were interpreted as hypercriticism springing from 
selfish and opinionated minds. The whole Church is con- 
cerned. She sincerely probes her own conscience in the spirit 
of love. It is significant we may consider it a symptom of 
what thoughts are stirring in men's minds, what emotions 
are rising in their hearts that cardinals are expressing 
doubts about the cappa rnagna and similar pomp of church 
prelates: do these suitably manifest the Church of the poor 
with evangelical simplicity and a kingdom which is not of 
this world? 

All things must be made to serve the community of love. 
All things must be turned to her use, presenting her as vis- 
ible and attractive. In this community of love which is the 
Church, everything must redound to the praise and glory 
of the great mystery of love; the Church in all things must 
serve the mystery of love. 

The assertions of Pope John and the official forms pub- 
lished by the Council give us reason to anticipate a clear 
doctrinal exposition, even though there may be no formal 
definition, of the collegiate character of the episcopate with 
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the Pope at its head. This truth wffl be expressed even more 
clearly and concretely in the organizational structures and 
the laws of the Church. If in this way the interior unity of 
the Church is strengthened, her image in the minds and 
imaginations of men will be viewed in a more favorable 
light and in a sense be better understood by those outside 
the Church. Then we shall have a visible symbol, attractive 
to the Christianity which is separated from Rome, particu- 
larly to those groups which faithfully retained the episcopal 
constitution of the ancient Church or at least have newly 
discovered the significance of the episcopate and its col- 
legiate character. 



THE SANCTITY OF THE CLERGY 



An ancient Oriental eucharistic prayer concludes with the 
refrain, "Fill our hearts with holiness; make us one in thy 
love!" Together the two petitions are basically nothing less 
than the carrying out of the priestly prayer of our Lord. At 
the Last Supper He begged of the Father first of all that in 
the apostolic College, in the Church's priesthood, the mys- 
tery of sanctity would be made visible through unity "that 
they may be perfected in unity" (}n 17,23). Every force 
working toward the sanctity of the clergy in the apostolic 
diffusion of their light, every impulse toward an increase "of 
priestly vocations must tend to hasten the unity of the 
clergy, upholding it as the indispensable means to holiness 
as well as the most precious fruit of holiness. 

Pope John also emphasized this particular phase of unity 
frequently. In a friendly address to members of the Apos- 
tolic Union of the Clergy, he stressed the point very effec- 
tively: 

Among the universal cares of the supreme pontificate, it is a 
very great comfort to see the close unity and the wonderful har- 
mony which the diocesan clergy manifest to us. As torches 
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placed on a candelabrum, as a city built on a mountain, they are 
a pacific and generous force. By their example they edify souls 
and lend the splendor of radiant light to the sanctifying work of 
the Church. Our priests today as in all times sustain the loftiest 
ideals. They nourish the desire of a perfect sacerdotal life. They 
seek to strengthen the bonds of priestly fraternity in order that 
the spiritual and pastoral life of each one, the strict restraints of 
solitude having been surmounted, may develop with redoubled 
fervor and greater efficacy. 1 

On many other occasions he has pointed out how essential 
the bond of unity is for the sanctity of the clergy. Note the 
following: "Priests of Christ, we are immersed in the 
warmth which the fire of the Holy Spirit enkindles. We 
have received all from the Church. Let us therefore work in 
her name and under her authority; let us love to serve her 
in the bonds of unity and in that perfect manner with which 
she wills to be served/ 7 

Priests are not bound to the College of Bishops by purely 
juridical bonds. The bond between priest and priest and 
between priest and bishop is above all the indelible mark of 
priesthood with the redemptive love of the High Priest 
Christ Jesus resplendent in it. In the perfection of unity 
with their own bishop and in the College of Bishops 
through him, priests give testimony to the great mystery of 
unity. Priestly sanctity reveals itself in the unity which 
reflects that mystery. It prospers only in the atmosphere of 
truly priestly and pastoral fellowship. 

Reviewing the history of the Church, we sometimes shud- 
der over the ugly rivalry between the religious and the dio- 
cesan clergy, a rivalry which at times proved a serious 

1 Discorsi, Messaggi, Colloqui del Santo Padre Giovanni XXIII, 
I, 383. 
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obstacle to the whole work of the apostolate. The violent 
hostility, the distrust, and the work at cross purposes are 
probably things of the past, never to recur. Now we notice 
fruitful cooperation everywhere. The Council ? however, is 
certainly in a position to make a contribution to this same 
collaboration, to the end that here the prayer of the Lord 
"that they may be perfected in unity" may be answered 
even more perfectly. Juridical structures and operations on 
the pastoral level in parish, diocese ? and beyond and also in 
religious orders must be instruments to express the unity of 
all who are working for the care of souls, to gain them and 
shelter them. 

Perhaps the privilege of exemption granted to religions 
orders should be submitted to a new study. New limitations 
and interpretations of the exemption, may be deemed neces- 
sary, but not a substantial reduction or a total suspension. 
Exemption in the last analysis serves the unity and univer- 
sality of the pastoral service in the Church. Exemption is 
actually a privilege given by the Holy Father, for whom 
religious orders must hold themselves in constant readiness. 
It can and must be a safeguard of continuity and coherence 
in the care of souls, a continuity extending beyond the 
period of the individual bishop's reign and a coherence ex- 
tending beyond the confines of a single diocese. Exemption 
indeed must always be understood in the sense that the 
religious clergy within the dioceses are a model in the com- 
mon elaboration on a pastoral plane of a plan for the care of 
souls, a plan set up or at least approved by the bishop, and 
a model most particularly in the execution of that plan on a 
pastoral level. 
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Ignatius of Antioch, disciple of the apostles, considered 
the union of the clergy with the bishop In the light of the 
eucharistic experience. As the priests are gathered with their 
bishop around the altar In genuine concelebration, so in 
their unity they are essentially witness to the great mystery 
of unity and love. Not only the new liturgy but also the 
Church law (now being prepared) and the fundamental 
directives of pastoral endeavor must be above all a sign and 
witness of unity, must show plainly how the clergy are 
gathered In love, precisely in the unity of love, with the 
bishop as center. 

In many dioceses the preparations for the Council pro- 
duced as accessory fruit, though nonetheless precious in- 
deed, a serious and open dialogue between the bishop and 
all the clergy, religious and secular, of the diocese, and at the 
same time a loving exchange of Ideas between the laity and 
the bishop and priests. Such discussions undoubtedly have 
contributed to the elimination of uncharitable criticism and 
the Increase of mutual confidence. They have provided a 
vehicle for priests to learn from one another through their 
contacts, thereby strengthening the bond of solidarity in the 
common striving for sanctity and the promotion of the 
apostolate. 

Lively public discussions on the long-anticipated liturgical 
renewal, particularly of the breviary, have created in the 
minds of us priests the happy impression that the bishops 
consider themselves principally the spiritual fathers of their 
clergy. We can assume without fear of error that the com- 
mon consultations in the Council have served to stress and 
confirm this disposition among the bishops. 
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What can the Council do 7 what will the Council do to 
strengthen and deepen the spiritual fellowship of priests 
with one another? The hope that at least under special 
circumstances they will be granted the privilege of true and 
complete concelebration of the eucharist with their bishop 
and also concelebration by those who work together inti- 
mately is only a part of this picture. Concelebration as an 
effective symbol of the mystery of faith and unity would 
create a deeper realization of the inner grace of fellowship. 

Throughout the years of my priestly life I have had many 
associations with priests of all countries. From my contacts 
with priests, individually and in groups, I can establish that 
the more serious among them everywhere are quite con- 
scious of the need for priestly fellowship. They spontane- 
ously acknowledge how necessary it is for them to have 
mutually stimulating contacts with other priests in a com- 
mon experience of true priestly unity. 



8 
THE PEOPLE OF GOD 



The First Vatican Council opened its dogmatic constitu- 
tion on the Church with the stress on that unity which our 
Lord sought in His high priestly prayer. It is significant that 
the Council did not begin with the power of governing in 
taking up this point of the unity of the Church. The consti- 
tution begins with these words: "The Eternal Pastor and 
Bishop of our souls [an obvious reference to I Ft 2,25], in 
order to perpetuate the saving work of Redemption, willed 
to establish Holy Church in which as in the house of the 
living God all the faithful would be contained through the 
bond of one faith and charity," It then says in order that 
"the episcopacy be one and undivided" and that unity "of 
faith and communion" be preserved "through the priests 
united to one another/' Peter was made the foundation and 
head of the Church. 1 

The Second Council of the Vatican, according to the pat- 
tern so clearly established by the Pope, will be able to make 
this introduction its point of departure when it takes up the 
doctrine on the laity, elaborating on the organic position in 

iDenz. (32) 3050-51. 
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the Church of the layman and the organic membership of 
all baptized and all those who believe in Christ. In this con- 
nection the theology of the laity, immensely developed in 
the last several decades, may be recapitulated by the Coun- 
cil and brought to a fruitful conclusion. The Church, we 
hope, will profit greatly by this action. 

The place of laymen in the Church cannot be explained 
primarily on a negative basis they are not members of the 
clergy, do not belong to the religious state, and so on. Nor 
can it be explained on the basis of a condition of submission. 
The laity are active members of the people of God. They 
are accepted in the mystery of unity by service and by the 
testimony of the apostles and their successors. And together 
with the College of Bishops and the priests, they must ren- 
der to the world testimony worthy of their faith in the great 
mystery of love, in humble and loving fellowship with the 
hierarchy and among themselves. 

In his opening discourse, the Pope placed in starkest relief 
this function of the faithful As already cited above, the 
Pontiff said that the Church through her sons extends the 
frontiers of charity everywhere, for charity removes dissen- 
sion and promotes harmony, unity, and peace in the com- 
munity of brotherhood. 

It is well known that an appropriate commission con- 
cerned with the position of the laity in the Church was 
nominated by the Council. We do not doubt that the 
entire work of this conciliar commission and all the pro- 
posals in this area will be given their authentic direction by 
the great mystery of unity. 
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The la^TJian is sanctified and made a member of the 
people of God through baptism. Baptism is the sacrament 
grafting the recipient to the Mystical Body of Christ^ to the 
people of the New Alliance. This sacrament in a true sense 
makes all those our brethren who bear the name of Christ, 
even though they are not yet part of the visible community 
of the one Catholic Church. Baptism is the basis of our obli- 
gation to love and honor the separated brethren who through 
no personal fault have not yet found the true Church and 
to create in them, through a life of harmony with our bap- 
tism in fraternal union, a vivid realization that Christ has 
founded and commissioned the Church as the Father com- 
missioned Him. 

Confirmation, penance, and in a most singular manner 
the eucharist signify a progressively deepening penetration 
into the mystery of unity. Accompanying this is the sacred 
obligation to give testimony of this same mystery and to co- 
operate actively in the apostolate of the Church, whose end 
and purpose is the plenitude of unity in Christ and the 
conversion of all things in Christ and through Christ: "In- 
staorare omnia in Christo." 

The liturgical renewal already approved by the Council in 
substance assigns to the layman a place which will render 
him more aware of his faith in the celebration of the sacred 
mysteries. From this vantage point he will also comprehend 
better the active role of his mission in the Church as a 
whole. "The layman in the Church cannot simply be he 
who hears and is silent, who permits himself to be moved 
but does not himself move or act He should not be a 
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stranger to anything which happens in the Church/ 72 The 
reformed liturgy of itself will speak eloquently in its more 
accessible form and will lead to the mystery. For this very 
important reason, it must not simply be imposed upon the 
or commanded. The faithful must be made capable 
through an interior motivation of contributing to this re- 
newal. "Liturgical renewal without the participation of the 
faithful is impossible. And this participation must low from 
a deeper understanding of the Christian mysteries and the 
true dimensions of common prayer. The Church is the 
community of those assembled by Christ the community 
of those who are called together. The Greek word for Church 
indicates the call to assembly/' 3 

A deepened comprehension and a more conscious and 
active fulfillment of the sacramental vocation according to 
the scriptural concept of "a kingdom of priests, a holy na- 
tion" (Ex 19,6) are the normal presuppositions for an active 
and sympathetic manifestation of a particular vocation in 
the layman. 

The unity and health of an organism depend on every 
member's discharge of function. Each member must re- 
spond to his task. Only in case of necessity or emergency 
should a healthy member supply the functions another 
lacks. The effort, sometimes the predominant effort, to 
circumscribe the apostolate of laymen in the form of Cath- 

2 Emil Cardinal L6ger, in Informations Catholiques Internation- 
ales, no. 171 (1962), p. 5. 

3 mil Cardinal Leger, in Responsabilit& actuelles du Lalcat, 
Montreal, 1961. 
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olic Action, which is understood as "participation with the 
hierarchical magisteiium of the Church/* overlooks the 
specific function of the layman as such. In consequence it 
overstresses the dependence of the lay apostolate on the 
directives of the hierarchy. Catholic Action in this sense is 
a noble auxiliaiy function of the laity in an area purely 
religious whenever the clergy is not adequate. Under certain 
historical circumstances, entirely unique or exceptional, 
Catholic Action could also constitute a common force 
guided by the hierarchy which would influence public life. 
In such an instance the speciic competence of the laity 
would be accepted in a general pkn for the Christianization 
of the environment. 

A true and proper vocation of the layman, however, must 
be viewed in the light of his particular gifts of grace and of 
his position as witness to the faith. By a life according to the 
law of grace, he contributes to the inner fullness and unity 
of the Church. By his truly Christian life and his disinter- 
ested collaboration with all good men in his profession, in 
his leisure time, in cultural forms, in the orientation of pub- 
lic opinion, and in economic areas, the layman collaborates 
in the consecration of the world. He has a mission of 
his own in the world. It is strictly proper to the lay- 
man. He cannot accomplish it without being profoundly 
steeped in the truth and the life of the Gospel, being led 
thereto by the doctrinal and pastoral magisterium of the 
Church. But in the area of his competence he is not a func- 
tionary of the hierarchy. He manifests the Church, we 
might say he makes her present, in his life surroundings 
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when he works under the Influence of faith and in charity. 
Through the mature layman the Church becomes the vital 
principle of society. 

Maturity of the layman in secular surroundings, maturity 
in the full Christian sense, naturally presupposes charity in 
humility and humble obedience in all that pertains to 
authority. But the spirit of humble obedience must charac- 
terize clergy as well as kit}*. There must be mutual 
service, service suited to each in his turn according to the 
spirit of Christ, Who became the servant of all. When the 
spirit of humility reigns in the Church, the spirit of mutual 
service for the good of all, then the way to the unity of the 
human race, according to the words of Pope John, is being 
prepared and consolidated. This unity forms the necessary 
foundation for the terrestrial city which is to be like the 
heavenly one "in which reigns truth, and charity is the law, 
and its boundary is eternity/' 4 

The people of God the Church are still on pilgrimage 
with eyes turned to the heavenly Jerusalem. This hope and 
vigilance will preserve them from presumption and indo- 
lence. The people of God do not construct their dwelling 
place out of passing and transitory earthly things as though 
they were an ultimate end. But precisely in view of the re- 
demption, the Church takes earthly things seriously. In 
Christ Jesus, in fact, God wills to turn all things to the 
reign of love, in which all men are brothers and sisters and 
all goods are gifts of God and instruments of fraternal love. 
To attain this ideal the people of God must engage in an 
ever-challenging struggle. 

* St. Augustine, Epist. 138, 3. 
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Marriage and Family: 
Community of Love and Salvation 

The Council has been presented a schema on marriage 
and the family prepared by the theological commission. The 
official notices are not adequate to permit us to draw conclu- 
sions regarding the content and trends of the text But at 
least from what has occurred thus far and from the discourse 
of the Holy Father at the first session, we can conEdently 
hope that also in this area fruitful progress will be made 
along the lines of the sublime vision of John XXIII center- 
ing on the mystery of unity and love. 

The family, according to an oft-quoted saying of St. John 
Chrysostom, is "a church in little/' a union of cult, life, love, 
and salvation and a figure of the bond of love of Christ and 
the Church. Marriage today as perhaps never before in 
history is being attacked by massive propaganda for birth 
control in order to keep the family artificially reduced, by a 
flood of divorces, and above all by a totally profane earthly 
vision, which is perhaps the deep root of all the evils. Chris- 
tian spouses can resist these attacks only if they have 
grasped, and grasped vitally, the truth that only their sanc- 
tified love is the pure fountain of the fruitfulness willed by 
God. Once they arrive at a vital realization of the need for 
prayer and struggle, they can truly bear witness to the 
Christian meaning of marriage. Only through common 
prayer, sincere and persevering, and an earnest struggle to 
develop a conjugal love ever purer, ever stronger and more 
tender can they truly bear witness to the indissolubility of 
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marriage and discharge their service toward life In the midst 
of a faithless and self-centered world. 

Our teaching on the goals and purposes of marriage 
should not be placed In a mere biological framework con- 
cerned with the nature of the conjugal act Nor should It be 
a marriage-ends doctrine directed toward the Aristotelian 
categories of ead and means to end. Basically, these ap- 
proaches do not come to grips with the meaning of conjugal 
love; they are not equal to the task involved In today's con- 
flict with utilitarianism and sensualism. By contrast, the 
moral message of the Church can propose the entire mar- 
riage doctrine in the light of the great mystery of love. This 
message is directed to life itself in service, which means the 
penetration of life with absolute fidelity and the mutual re- 
sponsibility of the spouses for each other's salvation. In this 
service there Is a clear manifestation of the fertile and happy 
profundity of sacramental marriage. Those who are faithful 
to the light of this message more readily recognize the In- 
consistency and the peril of that love which fundamentally 
rejects this service to life and is premised on a loyalty rev- 
ocable at the will of the parties. Much lauded today, this 
love cannot be harmonized with the Catholic moral mes- 
sage. 

Moral Imperatives alone and occasional hints regarding 
the couple's mutual responsibility for their eternal salvation 
do not communicate the Catholic message. Without the 
great communion of conjugal love, they will prove inade- 
quate. If on the contrary everything is viewed under the as- 
pect of the conjugal love of the spouses and this sanctified 
love in turn is contemplated in the light of the mystery of 
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salvation, of the trinitarian love of God 7 of the bond of 
Christ's love for His Church, In Its sublimity and profun- 
dity, in Its breadth and depth, then Indeed the charity of 
Christ will embrace the conjugal love. It will move the love 
of the spouses, the total conjugal love, to the fulfillment of 
the command of grace of which the sacrament Is the effica- 
cious communication. Under this task of salvation are sub- 
sumed all the moral commandments of marriage. 

The sacramental dignity of Christian matrimony has 
never been questioned In the Church. But the deeper mean- 
Ing of the doctrine has not always been applied In a vitally 
Christian structuring in religious formation for marriage. In 
the face of the tendencies arising from a conception of mar- 
riage which Is entirely profane and laicist, a comprehensive 
concept of marriage as a sacrament has become urgently 
necessary. 

The dialogue with non-Catholic Christians demands of 
us a more luminous, attractive, and profound presentation 
of this truth. It must shun two extremes: it must both rise 
above mere sacramentalism which is not vital and vigorous 
and likewise transcend rigid morallsm. Here, too, the dis- 
cussion with others presupposes a humble reflection on our- 
selves. 

The Catholic Church this we stress regarding the atti- 
tude of Protestant Christians has faithfully preserved the 
true doctrine on the sacramentality of marriage. However, 
legalistic tendencies and superficial moralism have largely 
failed to display these treasures to the married. Often the 
sacrament has been looked upon and explained exclusively 
or at least primarily as a means of grace helping the Chris- 



100 CONCERNS OF THE COUNCIL 

tian to fulfill a duty to which he is bound by law. Marital 
love, which through the power of the sacrament is a sancti- 
fied and sanctifying love, redeemed and redeeming, has 
often seemed to be alien to the sacramental point of view. 
Not rarely has love been imposed merely as a command- 
ment and at the same time set forth in a way that almost 
implied it did not belong to the essence of matrimony. 
Sometimes it was more or less suspect as sentimentalism or, 
to speak more bluntly, as a simple urge, even though no one 
went so far as to agree with Kant in discarding it entirely as 
a pathological affair. 

We are not to minimize or attenuate the traditional doc- 
trine of the sacramentality of matrimony but rethink it, 
penetrate more deeply into it, and view it in its convincingly 
comprehensive structure with all its power to manifest its 
truth and meaning for the formation of life. Only in this 
way can we succeed in making the Catholic message ac- 
ceptable also to the separated brethren. The ecumenical dia- 
logue in this area will also enrich Catholic moral theology. 
It is rather obvious that a believing attitude directed to the 
word of God actually gives many Protestant Christians a 
better grasp of the nature of the mystery of Christian matri- 
mony and the call of the married to true sanctity than have 
certain moral tracts written by Catholics. Many separated 
brethren have difficulty accepting the Catholic doctrine on 
marriage, though their problem is not so much in the doc- 
trine as such; the stumbling block is rather the moralistic 
approach in its presentation. Marriage moralism as some 
present it seems to recognize only duty and to cast marriage 
solely in the light of purpose and end, paralleling a kind of 
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superficial sacramentalism one as superficial as the other 
which is almost exclusively limited to conditions of validity 
and the efficacious production of grace. 

On the one hand the moral message of the Church must 
build Its defense against external errors, such as the notion 
of artificial birth restriction which sanctions every arbitrary 
intervention in the processes of life. On the other hand It 
must be filled with profound compassion and manifest kind- 
ness and sympathy for married couples who are entirely in 
good faith but who are involved in difficulty with regard to 
the manner of fulfilling the responsibility of parenthood. 
Will the Council utter one clear word to them which safe- 
guards the purity of their conjugal love and encourages 
them to make an unflinching common effort? Will it dis- 
tinguish without equivocation their sincere effort to im- 
prove, to express more perfectly their love and their will to 
respond generously to the demand for fecundity, from what 
is characteristically conjugal onanism, an arbitrary decision 
of will and a defective attitude toward serving the purposes 
of life? According to the proceedings which we have fol- 
lowed up to now, and according to the very insistent words 
of the Pope of the Council, we can confidently hope that 
the Council will present the fundamental moral proposi- 
tions in this area not as stones but as bread which truly 
nourishes. 

Another problem presses for consideration. The Second 
Vatican Council cannot ignore the burning question of 
mixed marriages. (We have in mind the marriage of two 
baptized persons, one of whom is not a Catholic.) It would 
perhaps be premature to predict what concrete directives 
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are to be given. Of one thing, however, we may be quite 
certain: we may confidently expect that all the questions in 
this area will be examined and discussed in the light of the 
mystery of unity. Christian marriage and this includes 
mixed marriage is to be understood as a union of grace in 
Jesus Christ. For this reason it is not lawful to enter into a 
inked marriage if one party should endanger the salvation 
of the other. The Catholic party may not limit his concern 
to the matter of his own salvation, which signifies, among 
other things, that he cannot be entirely satisfied with the 
acceptance merely of the cautions by the non-Catholic party 
as demanded by ecclesiastic law. There is always the lurking 
doubt about the conscience of the other party: can the non- 
Catholic give the guarantees demanded in the cautions and 
still be in good faith? Can he still have a right conscience? 
The first and immediate concern of the Catholic party will 
not be to lead the other into the Catholic Church. Such a 
step would have to be completely rejected if it is apparent 
that it cannot be taken with true inner conviction. Never- 
theless, the immediate expression of the union of grace will 
be the Catholic spouse's confirmation of the other in the 
common faith in Jesus Christ our Lord, in devotion and 
fidelity to the saving will of God. Thus, he will give testi- 
mony to a truly Catholic life of faith and charity. If then 
in God's grace the step to the Catholic Church is taken 
through inmost impulse, this will in no wise be the result of 
a proselytism inflicting violence on the other confession. 

In one special way a new regulation in the law on mixed 
marriages insistently requested of the Council must bear 
witness to the great yearning of the Catholic Church for the 
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reunion of all Christians. The legislation on mixed marriage 
formulated after the religious wars Is In many points not 
adapted to the present age, in which many who are not 
Catholic join with us in Invoking the name of Christ and 
pray anxiously with us in St. Peter's for the return of unity. 
With God's help, a way will be found which corresponds 
both with the inmost demand of the convictions of Cath- 
olics everywhere and with our concern for the reunion of 
all Christians. 



THE SOCIAL MESSAGE OF THE CHURCH 



The mystery of unity, according to the "bold concept of 
John XXI II, is already operative in all men of good will, 
even if only incipiently. For this reason at least, the social 
message of the Church can be applied to all men. And this 
helps explain why the Catholic Church of the Second Vati- 
can Council does not rest on earthly privileges and claims, 
whether inherited or acquired. The Church, as was clearly 
stated in the first message of the Council to the world, is 
conscious of her essential mission to mankind as a mission 
of service, and proposes her social message and her will to 
serve the greater good of the entire community of peoples 
according to that awareness. 

The Gospel which the Church is commissioned to pro- 
claim today as from the beginning is neither first nor last an 
earthly social doctrine. Also, in the Second Vatican Council 
the Church places first the kingdom which is not of this 
world (Jn 18,36). The great mystery of unity is a reality of 
the other world, which is nevertheless already operative 
through grace in the present world of space and time. The 
kingdom of the other world is a far cry from the Marxian 



106 CONCERNS OF THE COUNCIL 

expectation of redemption as a future ultimate reign in 
peace flowing from human struggles and wars. The mystery 
of unity is already present in our world through the Incarna- 
tion, which In an Incomprehensibly real and vital manner 
affects all areas of our life. So exalted is this mystery that It 
must radiate light and warmth on all men, whatever their 
race or social position. 

With singular insistence the Church of the Second Vati- 
can Council must create a true consciousness among men, a 
consciousness of the Church as a handmaiden who is at the 
service of all. In this way men of the most diverse back- 
grounds and cultures will hearken with confidence to the 
Church's social message; the result should be that the proc- 
lamation of the rights of God, sovereign in His love for all 
men, will become credible and acceptable to all. 

In fulfillment of Its exalted mission In all ages, the Uni- 
versal Council provided the human spirit with security in 
the acceptance of the faith by making use of all the intel- 
lectual Instruments of the times to attain its goal. The 
present Council seeks this same goal with even greater ur- 
gency; in harmony with the express intent of Pope John, it 
must promote the renewal of the Church in the spirit of 
the Gospel Accordingly, the Church of the Council must 
herself open her heart to the word of God with renewed 
vigor, and at the same time probe the intellectual currents 
of today's world to their depth; her purpose is to bear her 
ancient message to the world of today in a manner in which 
It can understand: "Hence, if the Council is to succeed, it 
is fundamentally necessary to probe the intellectual world 
of today with anxious care. We wish to set up anew the 
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lamp of the Gospel, so that Its light is not placed under a 
bushel of ancient forms but in the clear view of all who live 
in our presence!" 1 

The social message of the Church of the Second Vatican 
Council cannot be made acceptable to the twentieth- 
century mind if it is presented in the garb of the so-called 
European Christian culture. In any such presentation the 
cultural association would obscure the absolute and tran- 
scendent quality of Christianity in the minds of all those 
men of good will who question the validity of Western cul- 
ture. The culture of the West with its origin and develop- 
ment in the Christian setting has become increasingly sus- 
pect to these men. Becoming more questionable day by 
day, this culture reflects discredit on Christianity through 
all too close association. In the vivid impression created 
by the unspeakable cruelty of two world wars, for which 
responsibility rests above all on peoples reputedly Christian, 
the myth of the superiority of Western culture over all 
others is definitely exploded. In reality it was never sincerely 
and openly Christian. Many elements of the ancient pagan 
world Greek, Roman, Celtic, German were grafted onto 
it without having been thoroughly Christianized. Moreover, 
the transition from a basically clerical culture to the secular 
culture of the present Western world did not follow a consist- 
ently organic and orderly process. It took place in a broad 
climate and atmosphere of bitter struggle; war, offensive and 
defensive, of the laity against a clergy entrenched in privilege 

1 Joseph Cardinal Frings, conference at Genoa, November 20, 
1961, in M. Gozzini, Concilio Aperto, Florence, 1962, p. 32. 
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led unavoidably to war against the Church and Christian- 
ity. 

Confronted as never before by European culture and 
Christianity, the peoples of Asia and Africa are scarcely 
aware of these historical complexities. In conseqoence 
they would be all the more inclined to hold Christianity 
accountable for the negative elements of modern Western 
culture the more the Church, and particularly her social 
message,, is presented to them in close association with this 
same culture. Even the modern European or American is 
not deeply impressed by a presentation of the Christian mes- 
sage in the trappings of Western Christian culture. Chris- 
tian social doctrine in the garb of an epoch in decline can- 
not attract him, even though it is proposed as distinct from 
Christian dogma. He would not look upon the Christian 
social message as offering an essentially dynamic structure 
for a new social order. Neither East nor West today finds 
in Western culture an approach to the transcendental and 
absolute in Christianity, an accessory motive of credibility. 

The emergence of new worldwide perspectives has disillu- 
sioned the man of the West. It has made him conscious of the 
limits of his cultural and historic significance. As a result, one of 
the most important external supports of his faith in the absolute 
superiority of Christianity has been taken from him. He is now 
delivered over to the relativism which characterizes almost the 
whole of the current intellectual and spiritual life. Widely and 
subtly, this relativism extends its influence, not even sparing the 
ranks of the faithful. Let us not deceive ourselves: relativism is 
not necessarily a total or unmixed evil. If it should clear the at- 
mosphere for a realistic perception of the relativity of all human 
cultural structures and forms and create in all parties a modesty 
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of judgment toward one another., it would contribute mightily to 
better understanding among men. If relativism produces in us 
the modest judgment that our own human-historical heritage is 
not absolute, then it can help bring about a new understanding 
among men and open boundaries hitherto sealed. If relativism 
serves to create an understanding of the relative in mere human 
forms and structures, in virtue of which they are transient and 
mutable, it can contribute toward the removal of the barnacles 
of the sham absolute, presenting the real more clearly in its ob- 
jective dignity and authenticity. 2 

There is a parable for us today in the call of Abraham. 
As Abraham had to abandon his homeland and his own 
people in order to build the future promised him y so the 
Church today is called to divest herself of her Occidental 
past and assume a position of service on a worldwide scale. 
In the present historic moment of the Second Vatican 
Council, the Church must again become the servant of all 
in virtue of her very catholicity: she must become the 
handmaiden of all mankind. Certainly she may not disown 
what is good and valid in the culture of the West, for she 
must continue to use it and work in its setting. But without 
embarrassment or prejudice she must recognize what is of 
worth and value, what is admirable in other cultures. She 
must address her message to all people of all cultures in 
order to shape the destiny of the whole human family. For 
the very reason that it is catholic, universal, her message 
must rise above every individual culture in order to be 
effective in every cultural form. 

In principle these perspectives are universally recognized 

2 Ibid. 
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in the Church, today, thanks In great part to the great 
predecessor of John XXIIL In the messages of Pius XII 
our doctrine is placed on a solid foundation. But to draw 
the conclusions of the doctrine, to point out the practical 
consequences of the theory despite the truth and validity 
of these perspectives is not easy, precisely because we are 
so thoroughly conditioned by our own culture. With heart 
and mind we are too much "bound up in the culture of the 
West In consequence, an enormous task confronts us, an 
urgent task to which we have scarcely set our hands. We 
must loosen the perennial and eternal in the Church's 
teaching from the transient and temporal with which it is 
vested, from the European idiom, from ecclesiastic pro- 
cedure, in order to discover in the unity and diversity of 
forms new modes of expression accessible to the whole 
modem world. From the Council itself we should anticipate 
vigorous encouragement of renovation and the clear enun- 
ciation of principles with some model guidelines for their 
practical application. Of special value will be the wisdom of 
the bishops and theologians of other cultures whose voices 
are now raised so insistently for the first time at an ecumen- 
ical council 

The Church also lives in a pluralistic society in her 
European-American environment, in which she must clearly 
bear witness to her unique message of salvation. She must 
testify that she does not consider one religion as good as an- 
other in this unique essential But on the level of natural 
knowledge and wisdom, she can enter particularly through 
her lay sons into fruitful dialogue with the followers of 
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other religions and of secular philosophies. One instance of 
such cooperation relates to love and social justice partic- 
ularly in their concrete application at an historic moment 
More than at any previous age in history the parable re- 
garding the spoils of Egypt, used by the Fathers of the 
Church in earliest Christian times, is valid today. They 
spoke very significantly of the spoils of Egypt as a symbol 
of the intellectual treasure of Greek learning taken over by 
Christian thinkers to enrich Christian thought. 3 

The Church is not at all a monopolistic society in her 
relation to culture and the social formation of life. There 
are many areas in which she has no dogmas to offer. On a 
thousand questions in the area of sound public opinion the 
Church can exercise an influence through her open dialogue 
with all men of good will. And the greater the openness of 
her dialogue, the greater will be the value and worth of her 
influence. Should she, however, approach the modem world 
insisting on an uncritical acceptance of her attitudes toward 
the multiple problems in the social structuring and forming 
of life, the very definition of which is subject to historic 
facts and realities, then indeed she would incite against her- 
self reactions similar to those provoked by monopolistic 
societies. 

Not all the initiatives to good in the modern world flow 
from the Church. Whatever it be, wherever it be, the 
Church has every reason to rejoice in every good work and 

3 [The biblical reference is to Ex 12 7 35 ; before their departure 
from Egypt, the Hebrews obtained from the Egyptians articles of 
gold and silver and clothing, thus despoiling the Egyptians and en- 
riching themselves. Tr.] 
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remain completely tranquil regarding its source. Such 
acknowledgment is in praise of the Giver of every gift, in 
praise of the mystery of unity in some way effective in all 
that is good. 

From the days of controversy over membership in neutral 
trade unions on the part of some Catholics who felt they 
were obliged to condemn outright as reprehensible inter- 
confesslonalisin every species of cooperation with Christians 
of other confessions, even in merely civil or social matters, 
to the Second Vatican Council, much, very much has hap- 
pened. But how much further in this direction can the 
people of God still go? How much further must they still 
go? The inquiry is entirely in conformity with the guiding 
ideas of the Council. 

In recent years the Church has repeatedly stated her con- 
viction regarding two groups of problems which absolutely 
demand friendly cooperation among all men of good will. 
Her stress of the need for the widest possible collaboration 
has found universal acceptance. In his Mater et Magistra 
and elsewhere, John XXIII placed the center of gravity in 
the Church's social message to the world today in the 
solidarity of all peoples in the universal struggle against 
human misery and social injustice. His message was widely 
accepted beyond the confines of the Church, and the 
Council fixed its attention on this point in its first message 
to the world. The Church can reveal her true countenance 
to the world as the Church of the poor in this historic hour 
only if Catholics, as a community and as individuals, pro- 
ceed with great magnanimity and cooperate in the most 
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effective way with all men of good will. Their concern is 
with the first great problem: the struggle against hunger. 

Cooperation in this ideal of the Pontiff is evident, if we 
may cite one illustrious example, in the action of the 
German episcopate. Though their work is only a beginning, 
they have provided immediate help in many social neces- 
sities, above all by turning the tide of public opinion in 
favor of decisive help for undeveloped regions on the part 
of richer countries. This concrete and practical beginning 
of collaboration calls for a clear-cut statement from the 
Council, because we are still very far from a solution of the 
problem. 

The other problem is the work for peace, as indicated in 
the recent encyclical Pacem in terris. Though the Church 
has always proclaimed a peace which is not of this world, 
the messianic salvation stands in the strictest relation to the 
sacred obligation of the human family to live in peace, and 
the Church is always the servant, the handmaiden, of the 
glad tidings which bring to men peace on earth. 

Anyone who is dedicated to the great mystery of unity 
and its manifestation in the center of history is obliged to 
do all in his power to banish wars among the peoples of 
the one family of God. With the grace of God, the Council 
is confident that it can offer the world of today, which 
lives in fear, better ways to peace, ways more secure in that 
they are not ways of destruction depending on arsenals of 
atomic arms and the menace of their destructive power. 
The message of peace from the Council must be as con- 
crete and specific as possible. Perhaps it will be possible to 
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establish immediate contact with all Christian communities 
on this level. In fact, the effort should be made to establish 
contact with all religions, Christian and non-Christian. In 
tills way, God willing, we may be able to pave the way 
toward collaboration with all men; our hope is a future In 
peace. 



Ill 

THE CONVERSION OF 
ALL CHRISTIANS TO UNITY 



1 n the Gospel parable of the prodigal son, the elder brother 
does not play a minor role. The younger brother who left 
the paternal roof to seek his pleasures in the world is sin- 
cerely repentant and returns home in all humility. He is 
singularly fortunate to have been accepted again, by his 
father's act of pure grace. But the elder brother, in his pre- 
sumed righteousness, does not even deign to enter his 
father's house where a festive banquet has been prepared for 
the "good-for-nothing" younger brother. The parable is a 
lesson on smugness and self-righteousness; it is a pointed 
criticism of the self-righteous in the synagogue, of those 
who are just according to the law, of those of whom the 
Lord says in another Gospel passage that they themselves 
will not enter into the kingdom of God and they will not 
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allow others to enter who seek to enter the kingdom (see 

Mt23,13j. 

The Church as such will never become a self-righteous 
and unfaithful synagogue. She is the people o the Cov- 
enant of the new and eternal Testament, the chosen people 
to whom the Lord has bequeathed the kingdom. But she is 
never certain that her loyalty will be perfect; she must 
lament her shortcomings, her partial failure to measure up 
to her own ideals, and must constantly straggle to perfect 
her loyalty. Temptation constantly assails her in her in- 
dividual and community members through the spirit of self- 
satisfaction and justice according to the law. 

Was it not also to a shocking degree the lack of the spirit 
of penance in the Catholic Church, the lack of humble and 
loving sympathy, which led to the great schism of the East? 
Was the schism not at least partially owing to the haughti- 
ness of the Latins, who sought to impose their own cast of 
thought in theology and cult on the Eastern brethren as the 
condition for their reacceptance into the Church? and all 
this often despite express conciliar and papal attitudes and 
explanations acceptable to both sides? Do not Catholics 
share the blame for the exodus of many of the reform- 
minded circles from the Church in the Reformation period? 
We need not speak of the licentiousness and the moral de- 
cay, but was there not also the presumption of right and 
justice according to the law on the part of Catholics? 

Joyfully we return thanks to God that today so many of 
the separated brethren refuse to make a case against the 
Catholic Church. They probe their own consciences. They 
also ask themselves in the presence of Peter, who spoke 
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through the lips of the kindly John, "Brethren, what shall 
we do?" They heed the summons to do penance and return 
home. They direct our attention to the noblest Catholic 
heritage when they consider the whole Christian life as a 
continuous conversion and apply this doctrine also to their 
Christian communities. For those who are in the Church 
the situation presents a new and grace-laden motive for re- 
considering many points on their part. All the measures and 
guidelines of John XXIII constantly converge on this ad- 
monition: we Catholics must correct many errors affecting 
our attitudes in order that Catholic truth in its entirety 
may be made more acceptable to our separated brethren. 



10 

THE NEED FOR RENEWAL 
WITHIN THE CHURCH 



Without doubt, the Catholic Church has preserved intact 
the sevenfold sacramental system. But the Western Church 
is now in a stage of serious rethinldng ? and humbly acknowl- 
edges the need for a profound renewal in the celebration of 
the sacred mysteries. We learn from the Eastern Church, 
and in the last analysis this means from the best Catholic 
tradition, that it is not sufficient merely to observe the 
rubrics in the celebration of the liturgy. The sacred sign 
must lead to the mystery, and the worship in its totality 
must be the fundamental pattern and norm of our life, 
which derives its force from the fountain of the sacred 
mysteries. 

Surely the Catholic Church has preserved revealed truth 
from every formal error, at least as far as the actual dogmas 
of faith are concerned. But have we not frequently entered 
into violent debate over abstract truth? We need only think 
of the unbelievable calumnies leveled against our best 
exegetes by fanatics who did not take the trouble to under- 
take thorough biblical study but nonetheless indulged in 
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the luxury of critical judgments. We need only recall the 
controversies, for example, over the problem of sufficient 
(and efficacious) grace and divine foreknowledge. We need 
only think of the unfortunate quarrel about ritual forms in 
which pseudodogmatic arguments were advanced to im- 
pose Western forms on the Asiatic world. 

Have we not now and then presented Catholic truth to 
our separated brethren in the form of a stone rather than 
as well-prepared and truly nourishing bread? Have we 
always discerned their real needs, even hidden in their er- 
rors? 

Not rarely in Catholic circles the scholastic method has 
been looked upon in a very narrow and falsely understood 
sense as the one certain method. For the sake of this 
presumed assurance, there was a renunciation of other 
methods of presentation. We failed to present our glorious 
truth in a manner which was acceptable also to others. And 
what is worse, in some circles those theologians who at- 
tempted to do this very thing were superficially dismissed 
as suspect 

Surely we have studied Moses and the Law and we have 
also rigorously defended the Law and natural right! All this 
is beyond question! But in the presentation of moral doc- 
trine in Catholic texts and likewise in the practical pro- 
cedures of the care of souls, we have often failed to stress 
the law of the Spirit We must again be reminded of the 
words of St. Paul: "For the law of the Spirit of the life in 
Christ Jesus has delivered me from the law of sin and 
death" (Rom 8,2), Often the Christian has been in- 
troduced onesidedly to an external obedience, simply for- 
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malistic, Instead of being led to the liberty of the sons of 
God in a loving and generous obedience to the law of grace 
and the Spirit with correspondingly vitalized obedience to 
the external law. 

The Second Vatican Council, inaugurated by the open- 
ing discourse of John XXIII, promises to become an open 
confession of the Church that she stands in need of the 
spirit of penance. She desires to divest herself of all legal 
harshness and of all dead formalism to enter into the most 
intimate union with revealed truth and with the great com- 
mandment of love. This done, she hopes to be able more 
humbly and more efficaciously to invite the separated 
brethren to return. Among the fathers of the Council there 
is evidence of an ever-present determination to ponder, to 
rethink, and wherever there may be need for it to reform 
all that is purely of human tradition. We say human tradi- 
tion, for there is surely to be no rethinking in the sense of 
infringement of eternal truth or moral principles by way of 
concession to human frailty. But there will be a more faith- 
ful and forthright grasp and appreciation of the truth of the 
Gospel and of those sublime norms of Christian life which 
we embrace and celebrate in the sacred mysteries. 

The fathers of the Council will not rest satisfied with the 
present attitudes and dispositions for penance and the trans- 
formation of Christian life. New perspectives loom up be- 
fore them at every new turn of events. They are concerned 
with obedience to the Holy Spirit and His superabundant 
gifts. We can hope for great things, the fruit of the pro- 
found patience, mortification, and prayer of the faithful. 
The forces at work in the Council for a renewal are sus- 
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tained by an Inner disposition and readiness for penance 
and reformation on the part of the entire believing world. 
The fact that the pastors of the Chiirch go about the great 
task confidently imposes upon all, priests and laity, the 
obligation to second their efforts and to open up new per- 
spectives before them through more Intense prayer and a 
more profound penitential spirit 

No one In this time of grace can be so presumptuous as 
to pretend that he does not stand in need of a deepening 
of his own conversion. We may not even assume there is no 
such necessity even in the community of the entire Church 
in her external manifestation. The Church who invites the 
separated brethren, the Church of penitents, is not permit- 
ted to indulge in self-righteousness. She prays daily over the 
entire earth with greater ardor than ever: "Forgive us our 
trespasses!" Hence, she is less likely to be confused with 
the elder brother in proportion to the promptness and 
humility with which she opens her heart to the younger 
brother that is, to the Christian communities separated 
from her preceding him in the spirit of penance and con- 
fessing, "Father, I have sinned!" 

To apologize for things of the Church which do not cor- 
respond fully with the truth darkens the testimony the 
Church must always render to unimpeachable truth. Self- 
defense, even when it is in accord with historic facts 
(though not with the demands of charity and of the present 
apostolate), does not measure up to the full dignity of the 
truth, the image of Him Who, being Truth, breathes Love. 
The use of truth patterned after the divine Image must al- 
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ways be accompanied by an awareness of service in the in- 
terests of unity. Thus, the full truth is served in the light 
and warmth of love. 

A self-defense which in any way savors of self-justification 
and constantly demands new and repeated rebukes and re- 
proaches psychologically provokes countercharges and self- 
defense on the part of others. It follows a special pattern 
of deadly legality in the solidarity of the sons of Adam in 
evil. 

Certainly, as informed and sympathetic children of the 
Church we will defend her against her enemies and against 
any hostile calumny. But are we not often too hasty to de- 
nounce as enemies, if they do not understand us perfectly, 
those who deep down in their hearts desire nothing more 
than to embrace us wholeheartedly as brothers? And do we 
not assume at times postures of defense or rush to a counter- 
attack when in reality others have shown a real need and we, 
to admit the truth, have made the path of unity difficult for 
them without any real necessity to do so? 

Noblesse oblige. Humble acknowledgment of truth with- 
out any mixture of recrimination and self-defense opens the 
heart of man to the full truth, particularly if it is joyfully 
announced, and awakens in others the disposition of humil- 
ity and frankness. Nor does this fall entirely within the 
limits of the reaction measured by our known laws of 
psychology; in the ultimate analysis we are dealing with the 
solidarity of salvation in Christ With the flint of self-justi- 
fication we cannot enkindle the flame of charity. 

That the spirit of penance in the Catholic Church is the 
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noblest gift to the separated brethren can also be deduced 
from the statement of the noted Protestant theologian and 
observer at the Council, Oscar Ciillmann: 

When we return to our homeland and speak to the members 
of our churches on the renewal which we await from the Council, 
we must be very careful to warn our fellow believers, Protes- 
tant and Orthodox, against assuming a certain pharisaical pos- 
ture as though our churches do not have need to reform them- 
selves continually in the Holy Spirit according to the light of the 
Bible. We must in fact ask ourselves whether or not on certain 
points instead of a concentration we have introduced a limita- 
tion and restriction in the light of the Bible. Perhaps our 
churches have failed in permitting certain biblical elements to be 
slighted or lost 



11 



THE MYSTERY OF UNITY 
AMONG OUR SEPARATED BRETHREN 



A more perfect and more convincing unity of Catholics 
among themselves, which must be maintained In exemplary 
solidarity, is a goal in Itself; it is directed to the praise and 
glory of the trinitarian love of God and to the salvation 
of the Christian people. This unity, however, seems to be, 
at least In some degree and according to the ordinary ways 
of divine providence, a basic necessity and presupposition 
for the reunion of all Christians in the bosom of the 
Church. Every force for more intimate and more efficacious 
unity in the Church turns to the high priestly prayer, "that 
the world may know that thou hast sent me, and that thou 
hast loved them even as thou hast loved me" (Jn 17,23). 
The fulfillment of the great commandment in the bosom of 
the Church, her testimony to the great mystery and com- 
mandment of love, luminous and visible also to those far 
o g these are above all an invitation to those Christian 
communities still separated from her. All Christian men, 
however, must consider themselves obliged to pray for this 
ideal and strive to realize it With all their power they 
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should pray and strive for the re-establishment of unity in 
love and unity in faith so that they will be able to discharge 
faithfully the duty of their mission to the non-Christian 
world. 

Since the very inception of John XXIIFs pontificate, the 
concern evidently dearest to his heart was the reunion 
of Christians. But he did not view this from the standpoint 
of man's action or the course of human events. He saw 
rather in the spirit of faith how the great mystery of unity, 
the triune love of God 7 the grace of the Holy Spirit, is al- 
ready at work everywhere. As a good gardener, he saw first 
the seed breaking through the soil, then the delicate plant, 
and then buds promising blossoms and fruit. All this he 
saw as the fruit of the Lord's prayer for unity. The most 
insistent motive for unbroken service in the re-establish- 
ment of perfect unity is the charity of Christ everywhere 
pressing, everywhere effective. In this vision we understand 
the Pope's words in the opening discourse of the Council. 

The Catholic Church considers it her duty to strive earnestly 
for the fulfillment of the great mystery of that unity for which 
Christ Jesus prayed so ardently to His heavenly Father on the 
eve of His sacrifice. The realization that she is connected so in- 
timately with this, creates ineffable sweetness of peace and joy in 
the Church. Should she not rejoice sincerely when she sees this 
prayer produce the most abundant and salutary fruits even 
among those who are outside her fold? 

The words of Pope John were more than a mere gesture 
of courtesy toward the Christian communities outside the 
Catholic Church, which with such exemplary charity of- 
fered public prayers for the success of the Council. They were 
above all a loving return of thanks and still more a moving 
act of praise for the work of divine grace when the Pope 
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said that unity spreads its light also in the unity in prayer 
and in the ardent desire with which the Christians separated 
from this Apostolic See yearn to be united with us. 

John, the Pope, whose paternal heart was open to all, as 
he himself stated in his allocutions, saw the mystery of 
unity already operative in the esteem and respect toward 
the Catholic Church shown by those who belong to 
religions which are not Christian. From the following words 
it is clear that precisely this believing confidence reveals the 
work of God's grace effectively everywhere. In a most effica- 
cious way, grace inflames the desire always to do something 
greater for the realization of perfect unity, so that all may 
be perfected in the unity of praise and glory of God, one 
and triune: "It is sad indeed . . . that an immense portion 
of the human race even though no one is born on this 
earth who is not also redeemed by the blood of Christ 
does not share the sources of supernatural grace which are 
in the Catholic Church/ 7 

If we understand the signs of the times and if we hearken 
to the voice of the Supreme Pastor of the Church with faith, 
we shall be disposed to re-examine our inmost thoughts. 
Every word of ours, every deed and our whole conduct, 
must be re-examined in order to see if we are in agreement 
in all things with the great design of our divine Master, 
"that they all may be one." 

The Separated Christians in St. Peter's Basilica 

The Second Council of the Vatican is not a council of 
reunion, nor does it assume to be such, in any direct or im- 
mediate sense. In fact, it renders a tremendous service to 



12S CONVERSION OF CHRISTIANS TO UNITY 

the unity of Christianity- by avoiding direct discussion of 
reunion. The simple reason Is that the time Is not ripe for 
such discussion or for reunion itself. For this reason and not 
because of lack of motivation, the Council prefers that in 
the very heart of the Church and before all mankind there 
be an examination of conscience on the mystery of unity In 
the light of the mystery of love. Are we ourselves inwardly 
really ready to receive and welcome the brethren; are we 
prepared for a fruitful dialogue? For the very cause of unity, 
which we all crave, the Council seeks to be a council of 
renewal. 

By way of caution, we must point out that Interior re- 
newal is not simply a means of paving the way for fruitful 
discussions with those who are not Catholic. A renewal of 
this kind in the Church is a grace and a work proceeding 
from the mystery of the love of God present in her. Her 
own vocation presses the Church to enter into herself in 
profound contemplation. Her inner unity must be more 
radiant; mutual love and understanding among Catholics 
of the most diverse schools, cultures, and nations must 
increase. The diversity of forms manifesting her will to 
serve in the spirit of a more loving unity must be more 
clearly recognized and appreciated. 

The very impressiveness of the Church's action is a prep- 
aration for unity. The obvious fact that she has initiated 
what is properly called a serious wrestling with the issues, 
that she has made painstaking efforts and offers prayers for 
renewal, and that she has undertaken the restoration of 
unity within Christianity herself with the repentant spirit 
of confession before God, all of this is an initial fulfillment 
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of the exhortation of the apostle, "Confess, therefore, your 
sins to one another, and pray for one another, that you may 
be saved" (Jas. 5,16). The discussions are frank, and even 
though they concern the most intimate matters of renewal 
in the Church, they are not held in secret. The observers are 
invited to all sessions, in spite of the serious misgivings of 
some influential men who objected to the presence of non- 
Catholics at discussions which would unavoidably involve 
the clash of the divergent opinions within the Church her- 
self. Did they in the ultimate analysis have some reason to 
conceal from others our own admission of insufficiency, of 
defects and sins? Or did they perhaps fear that the presence 
of Eastern or Reform Christianity would embarrass the 
bishops and put a brake on their frankness and courage in 
effecting indispensable reforms in the very bosoin of Cathol- 
icism? 

Happily, the result was quite the contrary. The Catholic 
Church is readying its own house and is determined to put 
it in order in such a way that the others, those who are 
without, can more easily recognize and more willingly 
acknowledge that it is their own house, according to the 
first pastoral address of John XXIII in words directed to 
them: "They do not find a strange and alien dwelling, 
but their own house, precisely that which their own vener- 
able fathers from immemorable times have illumined with 
their teaching and adorned with their virtue." 1 

The presence of the observers at the Council in the 
Basilica of St. Peter is a near-miracle, revealing an astonish- 
ing change of attitude in both parties. The Church 

1 Pope John XXIII, radio message of October 30, 1958. 
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obviously invited the observers not to repeat the ancient 
anathemas against them but to have them as witnesses of 
her confession of penance and great concern for inner 
renewal, which is a gift of the Holy Spirit No less astonish- 
ing is the fact that nearly all non-Catholic groups have sent 
observers. 

In the course of the first session of the Council, the 
observers and separated brethren have become in common 
prayer and mutual effort dilecti fratres obseivatores, carissimi 
fratres beloved observer brothers, most dear brethren. 
Though they do not enjoy actual conciliar membership and 
a vote with the fathers of the Council, they nevertheless 
make their presence felt at the Council in a unique way. 
Professor Cullrnann, who comprehensively expresses the 
sentiments and impressions of all the observers, made this 
point very plain in his statement to the press on Novem- 
ber 23 y 1962. 

Our presence I agree entirely in this matter with what Cardi- 
nal Bea has said about it is really a miracle. When I look about 
every morning at the places we occupy, places of honor facing 
the cardinals, when the secretary of the Council proclaims the 
exeant omrzes pet all depart] every morning, while we remain in 
our places, I consider the manner and mode with which we are 
welcomed at this Council a never-ending marvel. I agree with 
Cardinal Bea that it is a near-miracle, above all when I call to 
mind what Councils have meant in the past for Christians who 
are not Catholics. I do not know if all the laity clearly realize the 
full meaning of our presence here from this point of view. 

The "most dear brethren" are not merely passive on- 
lookers. They are discemibly and effectively brothers. I re- 
call the reaction of a Protestant theologian who some years 
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ago was present at a meeting of various religious groups. 
After the meeting he said to me, with tears in his eyes, 
"Even if we cannot yet call one another brothers without 
restriction, we are still more than mere stepbrothers/ 7 This 
brotherhood, in the new light of recent events, sees union 
founded on baptism in the name of the one same and 
common Lord Jesus Christ, in the common treasure of 
truth, piety, and Christian formation of life. It is the ex- 
pression of the fatherly love of Christ, who through His 
Holy Spirit works everywhere and in all. It is, however, a 
common fellowship in suffering patiently the trial of separa- 
tion. And it is more, for it is a sympathy in mutual suffer- 
ing and a sharing of mutual joy. Again Oscar Cullmann 
made this point very clear: 

Our intimate participation in the acts of this Council pre- 
sents to my way of thinking an important realization, a stage, 
really, of ecumenical thinking. Though externally we are passive 
observers, internally we vitally experience these proceedings with 
our Catholic brothers. Following the proceedings we take the 
same positions interiorly as do the Catholic participants, either 
for or against. This has truly brought us closer together in a veiy 
special manner during these recent weeks. 

The participation of the brother observers involves some- 
thing more than a mere interior sharing of experience in the 
conciliar discussions* The observers are also heard. The 
Secretariat for Christian Unity considers their wishes and 
brings them to the attention of the Council. Not rarely 
their thought is truly Catholic. Many of the bishops of the 
Council are engaged in a very intense exchange of views 
with them. Prejudices on both sides disappear. 
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TOWARD A MORE FRUITFUL CATHOLICITY 



The amicable presence of the observers is an accessory 
motive which should not be underrated psychologically and 
which obliges the fathers of the Council in a very special 
manner to formulate their utterances and their votes with 
Catholic breadth and precision. There is no place at the 
Council for mere scholastic theories and controversies. The 
Eastern and Reform brethren who listen to the discussions 
want to know precisely what is Catholic doctrine and what 
is not Beyond this, they anticipate and the point is par- 
ticularly significant a formulation which is accessible to 
all. With few exceptions, the language of the Council is 
Latin. But this is no mere synod of the Latin Church. 
Oriental theology communicates with fluency and ease. 
Patristic and even more so biblical thought must also feel 
at ease in the Vatican Basilica. How could we fail to make 
this truly Catholic mode of thought and language our 
vehicle of communication when we have invited guests who 
follow this type of speech even though it may be in what 
we often call Church Latin more readily than an exclu- 
sively neoscholastic formulation? 
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The Church of the Council seeks to be heard by the pres- 
ent-day world. Her word is spoken by believers who live and 
think and must bear witness to their faith In this same 
world of today. For this reason the Church of the Council 
must be as realistic as possible. She can venture forth toward 
this goal and hope to attain it only If she hearkens In faith 
to the word of God received from sacred Scriptures. In its 
daily enthroning of the Book of books at the opening of the 
sessions, the Council testifies that It stands in the shadow of 
the word of God and is able to penetrate the age with it 
only by heeding its teaching obediently. This twofold atten- 
tion to the word of God ? that of the word of the Bible and 
that prepared by God In the kairos, the summons of the 
age, unites us in a truly Catholic manner with all Christians. 
ITius is manifested to ourselves and to the observers the 
bond between sacred Scripture and living tradition. The 
greater the reverence we manifest for the rich heritage of 
past ages, in which the ancestors of the separated brethren 
still lived together with ours in the one house of the 
Church, the more Catholic we are and the more fruitful 
will be our dialogue with the separated brethren. 

A certain integralism is found in some quarters today. It 
Is the result of a grave apprehension for the purity and in- 
tegrity of the faith, manifested whenever human traditions 
in the Church are challenged. We notice this misgiving in 
every area of change from the revision of the law of 
eucharistic fast to the movement in favor of concelebration 
and the granting of the chalice to the laity. 

Could we not reply to this earnest criticism that men's 
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faith should deepen when In the light of renewal they learn 
to distinguish more clearly the divine tradition In the 
Church from the human? The signs of the times Indicate 
the need for a Christian maturity and adulthood. Only one 
who is able to distinguish between the immutable heritage 
of the faith and the time-conditioned laws and forms of 
piety can venture into the encounter with the world of 
today as a lay apostle. 

But the capacity to make these distinctions Is also de- 
manded by the very inner nature of Catholicity itself. 
When Catholics align themselves with the contingent or 
temporal and think they are obliged to accept contingent 
theological doctrines which are not at all the final utterance 
of theology as truth infallibly proposed by faith, then in 
themselves and in their testimony they restrict the dimen- 
sions of that glorious Catholicity of the Church which the 
Apostle to the Gentiles expressed in the following manner: 
"Therefore let no one take pride in men. For all things are 
yours, whether Paul, or Apollos, or Cephas; or the world, or 
life, or death; or things present; or things to come all are 
yours, and you are Christ's, and Christ is God's" (I Cor 
3,21-23). 

An unreflecting loyalty to yesterday and the day before 
yesterday, a blind opposition to the valid Pauline attitude of 
the reformed, to the Johannine-sacramental vision of the 
East, narrows one's own Catholicity. It means not to submit 
to Christ with that generosity which Jesus wills in drawing 
all things to Himself. Paul and John belong to the Catholic 
Church as truly and as exactly as does Peter. 
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Catholicity demands humility on the part of all Catho- 
lics. Catholicity Is not reflected In fixed and static perfection 
in one theological school, or one parish, one diocese, one 
rite, or even one head and one heart. The image of Christ 
shines forth only from the diversity of the gifts of grace, In 
the rich prism of the saints of all epochs and all places. 
Catholicity presses toward development. 

Regarding moral teaching, let us investigate a situation 
with which I am well acquainted in my capacity as a moral- 
ist: not one of the "books of Catholic moral theology of the 
last few centuries usually looked upon as classical texts in 
this field presents to us and even less to our separated 
brethren so much as a bare notion of the wealth and the 
beauty of Catholic moral doctrine. We could not even be 
satisfied with ourselves in the sense of being able to say we 
have done our very best and have incessantly begged to 
obtain the gift of presenting in the most convincing manner 
In all its vast dimensions the length and breadth, the height 
and depth of the morality of the Christian life. We must 
rather acknowledge that we have not even been truly aware 
of our inadequacy. Those who now and then adverted to the 
insufficiency of the moral texts and expressed their profound 
regret about it were regarded by many as somewhat lacking 
in Catholic loyalty. 

What does the Council ask of moral theology in view of 
the presence of the observers inwardly experiencing all that 
is going on? In view of their presence and their attitudes 
toward Catholic moral teaching, we now are confronted 
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with the question: what is the hope for the future in this 
area? 

Perhaps it will be helpful to cite another statement of 
Cullmann's: 

What separates us apart from divergent concepts of unity 
are not the positive component elements of our faith. It is rather 
that Catholicism has more (for our part we would say: it has in 
excess) and conversely that we have less (from the Catholic 
standpoint it would be: lack of something on our side). In my 
opinion the dialogue will make progress when our Catholic 
brethren cease to consider as simply and purely negative this less 
which they find on our side. This means that they would not 
look upon it as lack and arbitrary restriction but as a conscious 
concentration on that which according to our opinion must re- 
main the sole center of our faith in Christ For this very reason 
we welcome at the Council every proposal for renewal of liturgi- 
cal life and theological endeavor which is directed toward such 
concentration and deplore every further development of the 
more in the sense indicated above. 

In moral theology the response to this concern might be: 
Christ is the indispensable center of the moral message of 
the Church, also in our presentation of moral theology, and 
precisely in the presentation of moral theology which pre- 
sumes to be scientific. Would it not perchance be better 
if our presentation in certain instances renounced its claim 
to the more (which some find an excess) rather than gave 
up the clear and appreciative proclamation of the whole 
Christ, crucified and risen from the dead? 

But there is a more which we cannot renounce if we are 
to have a more conscious concentration inspired by the 
Holy Spirit. And indeed we have no need at all to renounce 
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It for the sake of the ecumenical dialogue, nor will it at all 
offend as more or excess if it receives its foil meaning from 
the one Center. 

An example may help clear up this point. Our tracts of 
moral theology on the natural right and the natural moral 
law appear to many of the separated brethren as hazardous 
excess. To my mind only a more profound presentation 
of our best Catholic tradition with a stress on that doctrine 
according to the Bible would be necessary. In the actual 
economy of salvation there is no natural moral law without 
supernatural roots. According to the thought of the Pro- 
logue of the Gospel of John and the Epistle to the Colos- 
sians, everything must be viewed in the light of Christ, 
consciously beginning with Him, awaiting His triumph. 
"He is the image of the invisible God, the firstborn of every 
creature. For in him were created all things in the heavens 
and on the earth, things visible and things invisible, whether 
Thrones, or Dominations, or Principalities, or Powers. All 
things have been created through and unto him, and he is 
before all creatures, and in him all things hold together' 7 
(Col 1,15-17). 

A consciously Christocentric exposition of the doctrine 
on natural law, or more specifically on the revealed plan and 
order of creation, involving a more dynamic view of salva- 
tion history from the plenitude of Catholic tradition 
above all from biblical thought this is just as possible or 
even more possible and more coherent than an anthropo- 
centric, nonhistoric, and static view which unfortunately 
has been in considerable vogue among Catholics. Such a 
concentration on salvation history would have no reason to 
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sacrifice a single element of truth. Perhaps indeed it might 
free us from a baneful more insofar as concentration and 
emphasis and the degree of certainty of utterance are con- 
cerned. It is sufficient to study the history of the doctrine 
on natural law even within the Catholic Church to dis- 
cover with what fatal ease a purely static and nonhistorical 
approach to the actual realities of a certain age and culture 
made them appear part and parcel of eternal principles. 

Conscious concentration on the entire moral of the 
mystery of the Word incarnate should appeal to the sep- 
arated brethren. At the same time such a concept would 
necessarily eliminate one of their objections to our moral 
doctrine what they consider an incomprehensible excess: 
the juridical and canonical casuistry in our manuals of 
doctrine and in our moral instruction. Actually this has 
done violence to the balanced harmony of our moral teach- 
ing which is present in the Gospel and was apparent in the 
classical tradition down to the time of St. Bernard and St. 
Thomas. 

The simplification of canon law as such was explicitly 
planned by John XXIII from the very day of the proclama- 
tion of the Council. Above all, an effort will be made to 
enunciate clearly the perspectives of the Christian life. Ec- 
clesiastical law and sound obedience to it can be of profit 
not by any extension of the law, but only through a more 
profound and purer penetration of it if the 'law of 
Christ," the "law of the Spirit of the life in Christ Jesus/' 
animates everything and places all things in proper balance. 

The Eastern Church and the noblest representatives of 
Protestant Christianity, beginning in the spirit of our cur- 
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rent moral theology with the goal and purpose of the com- 
mandment for the perfect love of God, consider the Chris- 
tian life more dynamically as a continuous conversion. The 
better Catholic tradition, including the Council of Trent, 1 
tends in the same direction. But a truly open dialogue 
with genuine Catholic generosity between Catholics and 
separated brethren should help us to discover our own 
heritage and make it more fully our own. 

Our own moral directed to the sacrament of penance 
moral conceived onesidedly for the office of judge, and 
concerned with the confessor and the obligation of integral 
confession on the part of the Christian has also a more. 
It consists in the precise demarcation between mortal sins 
and venial sins, simply incomprehensible to the separated 
brethren of the Orient and the Occident. Here also a sincere 
dialogue with others demands basically more reflection on 
our own heritage. We can see that things were not always 
as they were in the past century, nor do they always have to 
remain that way. The limitations and restrictions of law as 
applied from below must be balanced in right measure with 
the glad tidings of Christian love, with the directive from 
above. 

In its better representatives, Protestant theology looks 
upon the expression of the balance between the glad tidings 
and the moral obligations in the sequence Gospel and law 
rather than law and the Gospel, as a matter of great im- 
portance. And we Catholics can and must revert to our 
origins, to our most ancient heritage. Gratefully we must 
draw from these pure wells of doctrine and present our 

1 See Session 14, Denz. (32) 1694, 
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moral theology as the glad tidings, as the paschal exultation. 
In this way the encounter with our separated brethren will 
be rendered easy. 

A loving approach to the Christian life in the atmosphere 
of the resurrection in union with our separated brethren 
of the East should preserve us from the typical Western 
tendency to deal with our religious life on the level of ideas 
and concepts. By contrast with that of the East, which is 
most intimately concrete, our instruction and our moral 
pedagogy are dominated by this hypernotionalistic and con- 
ceptualistic approach. The devout of the Eastern rites turn 
above all to the visible manifestation of the eternal love of 
the Father in the person, in the figure of Christ, in His ex- 
ample, in His saints. The images of Christ and the saints 
derive their signification from the fact that the saints them- 
selves all together are imitations of Christ. And Christ Him- 
self is the perfect image of the Father and the primal pat- 
tern of our life. We latecomers of the West looked upon 
our images and statues as the Bible of the poor. We thought 
that we could largely give up the indicative signs (the com- 
prehensible images) in our celebration of the liturgy, to say 
nothing of our marked preference for the overemphasis of 
a dead sacral language. The more seriously we desire the 
return of the communities of the Eastern Church to the one 
Church of Christ, seeking to this end to comprehend their 
own proper conception of the moral message, the more 
readily will we arrive at that authentic Catholic concentra- 
tion on our abundant spiritual riches, which the Evangelical 
Christians will love as much as do the Christians of the 
Eastern rites. 
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The separated brethren will no longer have reason to take 
umbrage at a few instances of what they consider as exces- 
sive and irrelevant to a great center if within the Catholic 
breadth and fullness they perceive more distinctly our 
Catholic center. 

On the occasion of a congress of the home missions, 
one of the men present thought he could blithely dismiss 
an allusion to the pastoral experiences in France with the 
observation, "In pastoral matters we Germans have nothing 
to leam from the French/' The entire group reacted vio- 
lently: "Above all, we have to learn that we can learn from 
everybody." 

In this period of the Council, this hour of grace, we are 
so happy in our faith that we acknowledge with gratitude 
that we can learn also from our separated brethren. We are 
happy above all when an inexorable love impels them to 
inquire regarding the complete picture of Catholicity. If 
they have helped us arrive at a better understanding of our 
common heritage in our paternal house, have we not 
learned much from them? 

Therefore, the forces at work for some thirty years for 
the renewal and deepening of Catholic moral theology truly 
owe much to the biblical, liturgical, and patristic renewal 
The work already begun will surely be able to reach a 
stage of greater fruitfulness if in all things we are motivated 
by an ardent desire for the fulfillment of the will of the 
Lord, "that they all may be one/' 
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ADDRESS OF JOHN XXIII AT THE OPENING 
OF THE SECOND VATICAN COUNCIL/ 



Venerable brothers, Mother Church rejoices today in the 
singular generosity of divine providence: the longed-for day 
has dawned on which the Second Vatican Ecumenical 
Council opens solemnly, here at the tomb of St. Peter. It is 
placed under the patronage of the Virgin Mother of God, 
whose maternal dignity we celebrate in today's feast 

Ecumenical Councils in tlie Church 

All councils, the twenty ecumenical and the countless 
others, provincial or regional whose importance should 
not be underestimated plainly reveal the vigor of the 
Catholic Church through the course of the ages, for like 
stars in a brilliant sky they brighten the pages of her history. 

In convoking this vast assembly, the present humble suc- 
cessor of the Prince of the Apostles who now addresses 
you planned to reaffirm the teaching office of the Church, 

1 [AAS, November 26, 1962, pp. 786 ff. The above translation 
and the summaries are taken directly from this official version. Tr.] 
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which continues unbroken to the end of time. By means of 
this Council here assembled the teaching office should study 
the errors, the needs, the opportunities of our time. And 
in Its work it should be proclaimed in an extraordinary man- 
ner to all men throughout the whole world. 

Wherefore, in opening this universal synod, the Vicar of 
Christ now addressing you turns to the ages of the past 
Naturally we must hearken to the voice from the past. It is 
alert and full of life, confirming our minds. Eagerly we re- 
call the great merits of the sovereign pontiffs of the distant 
past and of more recent times who have transmitted 
through the ages the testimony of this same earnest and 
venerable voice. It has re-echoed from the councils held in 
the Orient and in the Occident from the fourth century to 
the Middle Ages and down to our own times, attesting 
with ceaseless effort to the triumph of that divine and 
human Society, the Church of Christ, who derives from 
the divine Redeemer her title, her gifts of grace, and all 
her vitality. 

[In the next paragraph the Pope refers to the 
trials and sorrows which have afflicted the Church 
and clouded her history for nineteen centuries. 
From the beginning men were aligned with Christ 
or turned against Him. Herein lies the problem 
which the Pontiff next takes up.] 

In fact, the tremendous problems and difficulties which 
mankind must face have not changed in nearly two thou- 
sand years, for Christ Jesus is the eternal Center of life and 
history: men either cling to him and His Church and in 
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consequence enjoy the blessing of life, tranquillity, right 
order, and peace or they live apart from Him, attack Him, 
and deliberately remain aloof from His Church. The result 
is internal disorder, bitterness in human relations, and the 
threat of bloody wars. 

Wherever they assemble, ecumenical councils solemnly 
proclaim this union between Christ and His Church. They 
also diffuse the light of truth everywhere. They guide men 
in the way of virtue in individual, domestic, and social life. 
They arouse and strengthen spiritual energies and continu- 
ally raise the minds of men to blessings which are true and 
eternal. 

[In the four subsequent paragraphs the Pope re- 
fers to the evidence of this "extraordinary magis- 
terium of the Church, namely, of the universal 
councils" found in the archives of Rome and in 
libraries throughout the world. The thought of the 
Council came to him almost as a divine inspira- 
tion. There were three years of work in prepara- 
tion, which are like a "sign and gift of heavenly 
grace/' The Pontiff is confident of the outcome.] 

Illuminated by the light of this Council, the Church, we 
fondly hope, will be spiritually enriched. She will draw from 
it a renewal of her energies and intrepidly face the future. 
In fact, through the introduction of opportune changes 
and a system of mutual cooperation intelligently organized, 
she will succeed in turning the minds of individuals, fami- 
lies, peoples to the things which are above. 
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[The Council suggests that we thank God and 
celebrate the glory of Christ The very circum- 
stances are propitious. Our age Is not the worst of 
all ages, as though "in the period of the preceding 
councils all things were ideal regarding Christian 
doctrine 7 morals, the Church's rightful liberty." 
The Pope turns to the future with optimism.] 

We should rather say that In the present course of events 
which places the family of mankind on the threshold of a 
new order of things we must acknowledge the inscrutable 
designs of divine providence. As the ages roll by these hid- 
den designs attain their purpose through human efforts. But 
often they transcend the expectations of men, for God 
wisely disposes all things, even human misfortune, to the 
good of the Church. 

[So concerned are men today with critical eco- 
nomic and political problems, the Pontiff adds, 
that they pay but slight heed to the spiritual con- 
cerns of the Church. Though we cannot approve 
of such an attitude, it does bring about some good: 
current conditions have at least removed many 
obstacles which formerly stood In the way of the 
Church's freedom. In some instances rulers in a 
sincere attempt at exercising patronage over the 
Church harmed the cause of religion through 
political and selfish procedures. Though he rejoices 
that the Church is now finally freed from many 
secular encumbrances of past ages, the Pope is sad- 
dened by the absence from the Council of prelates 
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who are imprisoned for the faith in Christ or 
otherwise deprived of their freedom. "Now from 
this Vatican Basilica as from a second apostolic 
cenacle" the Church "can earnestly raise her voice 
with all its majesty."] 

The Principal TasJc of the Council: 

To Safeguard and Teach the Divine Truth 

The greatest concern of the Council is to safeguard and 
explain the sacred heritage of Christian teaching more ef- 
fectively. 

[This doctrine embraces the whole man and 
directs him to eternity. It shows how we are to ful- 
fill our duties as citizens of earth and heaven and 
thus attain the goal for which God destines us. 
Men must strive for this goal as individuals and as 
members of society through the right use of earthly 
things. We must first seek the kingdom of God, 
but not to the neglect of duties of the terrestrial 
order. Works of love performed in the spirit of 
evangelical perfection contribute mightily to the 
strength and growth of human society.] 

But in order that this teaching influence the various 
spheres of human activity in private, domestic, and social 
lifeit is essential first of all that the Church keep her eyes 
fixed on that sacred heritage of truth handed down from 
the Fathers. At the same time it is essential that she look to 
the present, to the new conditions and new forms of life 
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which have opened up new avenues to the Catholic apos- 
tolate In the world today. 

[The Chnreh has not been indifferent to the 
marvelous progress in science and Invention. Nor 
has she failed to assess their value. She has directed 
men to look beyond this earth, even when they 
subject the earth to their dominion, and to turn to 
the Source of all wisdom and beauty, to God 
Whom we must adore,] 

The Present-Day Method of Explaining 
the Church's Doctrine 

From what we have just said, the role the Council is ex- 
pected to play in the teaching of doctrine is quite apparent. 

This twenty-first Ecumenical Council purposes to present 
in all Its integrity and without diminution or distortion the 
Catholic doctrine which despite difficulties and contro- 
versies has become the common heritage of mankind. To 
this end it will avail itself of the effective assistance of ex- 
perts in all branches of sacred science, in the apostolate and 
in administration. This expert assistance is of paramount 
importance and is highly esteemed in the Church. Even 
though the doctrine is not welcomed by all, it is offered to 
all men of good will as a treasure of inestimable value and 
available to all. 

Our duty is not only to guard this treasure as though we 
were concerned with antiquity alone; we must further be 
alert and fearless in dedicating ourselves to the task which 
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the present age Imposes upon us. We must pursue a course 
which the Church has followed for nearly twenty centuries. 

The principal objective which our task envisions is not to 
discuss certain primary areas of ecclesiastical doctrine in 
order to restate the traditional teaching of the Fathers and 
the theologians of former days and of more recent times in 
greater detail We have good reason to assume that this 
teaching has long been known and cherished by you. Hence, 
there is surely no need to convoke a council merely to 
organize discussions of this kind. 

What is needed at the present time is that the whole 
Christian doctrine in its integrity be universally accepted 
with renewed zeal and with peaceful and tranquil minds, 
and without any distortion of that accuracy in conception 
and that precise form of presentation in words which are 
especially evident in the acts of the Councils of Trent and 
First Vatican. What is required and what all sincere lovers 
of the Christian Catholic apostolic ideal ardently crave is 
that this same doctrine be more widly known and more 
deeply understood and that men's spirits be more fully im- 
bued with it and formed in it. It is essential that this doc- 
trine, certain and immutable, to which we owe dutiful 
acceptance, be studied and explained in accordance with the 
needs of our own age. The deposit of faith itself or the 
truth which is contained in our time-honored teaching is 
one thing; the manner in which it is set forth, in full in- 
tegrity of sense and meaning, is another. Indeed, much 
consideration must be devoted to this manner of presenta- 
tion, and if need be a painstaking effort must be made to 
elaborate it. This is to say that ways and means of exposi- 
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tion must be sought which are more in harmony with the 
magisterium whose character is predominantly pastoral 

How Eirors Are To Be Suppressed 

[The Lord's truth is eternal. Human ideologies 
change, and human errors often vanish as quickly 
as they arise.] 

At no time did the Church fail to oppose these errors. 
She often acted with unyielding firmness and condemned 
them. But in this present age the Spouse of Christ prefers 
to apply the balm of mercy rather than take up the arms of 
severity and punishment She is convinced that present-day 
needs are more wisely served by explaining the value of her 
doctrine more fully than by condemning the errors which 
contradict it This is not to say that we do not encounter 
hazards and false doctrines and opinions today. There is no 
lack of them. We must guard against them and dispel them. 
However, they are all so obviously at variance with what is 
basically right and just and have produced such deadly fruit 
that men today spontaneously are inclined to condemn 
them. In this connection those forms of life which ignore 
God and His laws, place excessive confidence in technical 
progress, and center well-being exclusively in the comforts 
of life are to be particularly noted. It is becoming increas- 
ingly evident that the dignity of the human person and true 
self-realization are subjects of great moment and most diffi- 
cult to achieve. But what is even more important, men 
have finally learned by experience that violence imposed on 
other men, armed might, and political dominion are totally 
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inadequate to provide a happy solution to the extremely 
knotty problems which beset them. 

Under these circumstances, the Catholic Church as she 
raises aloft the torch o religious truth through this Ecu- 
menical Council seeks to show herself the loving mother of 
all men, kindly, patient, and filled with mercy and goodness 
toward the children separated from her. To the human race, 
oppressed by so many difficulties, she says what Peter once 
said to the wretched man who begged an alms of him: "Sil- 
ver and gold I have none; but what I have, that I give 
thee. In the name of Jesus Christ of Nazareth, arise and 
walk" [Acts 3,6]. The Church does not offer to the men of 
our time corruptible wealth. She does not promise mere 
earthly bliss; but she does bestow on them the gifts of 
supernatural grace, which since they elevate men to the 
dignity of sons of God, are genuine defense and assistance 
in making their life more fully human. She opens the foun- 
tains of her life-giving doctrine so that illumined by the 
light of Christ, men may fully understand what they really 
are, how exalted is their dignity, what goals they must seek. 
Through her children she enlarges the frontiers of Christian 
love everywhere, for nothing is so effective in eradicating 
the seeds of discord and promoting harmony, peace, justice, 
and universal brotherhood. 

Unity To Be Fostered in the Family of Christians 
and in the Family of Mankind 

Great indeed is the desire of the Church to promote and 
safeguard the truth in accordance with the design of God, 
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"who wishes all men to be saved and to come to the knowl- 
edge of the truth" [I Tm 2,4], Her desire arises from her 
conviction that men are not capable of arriving at the abso- 
lute and unshakable unity of minds which is bound up with 
genuine peace and eternal salvation without the support of 
the whole body of revealed truth. 

Sad to relate, however, the entire Christian family has not 
yet attained full and perfect visible unity in truth. But the 
Catholic Church considers it her duty to strive earnestly for 
the fulfillment of the great mystery of that unity for which 
Christ Jesus prayed so ardently to His heavenly Father on 
the eve of His sacrifice. The realization that she is connected 
so intimately with this prayer of Christ creates ineffable 
sweetness of peace and joy in the Church. Should she not 
rejoice sincerely when she sees this prayer produce the most 
abundant and salutary fruits even among those who are out- 
side her fold? Indeed, if we consider the matter rightly, this 
very unity which Jesus Christ besought for His Church 
seems to glow with a threefold ray of salutary supernal light 
We have a corresponding threefold unity: the unity of 
Catholics among themselves, which must always be most 
firm and exemplary; the unity of devout prayer and most 
ardent desire prompting the Christians separated from this 
Apostolic See to aspire to be united with us; and finally, the 
unity based on esteem and respect for the Catholic Church 
shown by those who profess diverse forms of religion though 
they have not reached the point [non adhuc] of becoming 
Christians. 

It is sad indeed, in the light of all this, that an immense 
portion of the human race even though no one is born on 
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this earth who is not also redeemed by the blood of Christ 
does not share the sources of supernatural grace which 
are in the Catholic Church. Hence the Catholic Church, 
whose light shines upon all, whose force of supernatural 
unity redounds to the benefit of the entire family of men, 
is aptly described by the following magnificent passage of 
St. Cyprian: 

The Church, radiant with the light of her Lord, sheds her rays 
over the entire world. Though it radiates everywhere, the light is 
still one; and the unity of her body is unbroken. She extends her 
fruitful branches over the whole earth; she sends out her flowing 
streams over an ever expanding domain; but the Head is one. 
The source is one. She is the one Mother bringing forth chil- 
dren, generation after generation: she gives us birth, she nour- 
ishes us with her milk, she animates us with her spirit. 2 

Venerable brethren, such is the goal of the Second Vati- 
can Synod. It summons the Church's best energies to united 
effort, earnestly striving to have men welcome the tidings of 
salvation ever more generously. In this way it prepares and 
protects the course leading to that unity of the human 
race which is necessary as a foundation for the construction 
of the terrestrial city in the pattern of the heavenly city, 
whose king is truth, whose law is love, whose measure is 
eternity. 3 

Conclusion 

Truly, venerable brethren in the episcopate, "our heart is 
wide open to you" [II Cor 6,11]. Look about you. We are 

2 St. Cyprian, De Cath. Eccl. Unitate, 5. 

3 St. Augustine, Epist. 138, 3. 
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gathered here In this Vatican Basilica, where the decisive 
events and turning points of the Church's history center, 
where at this very moment heaven and earth are united in 
the most intimate of bonds. We are in the very shadow of 
St Petef s tomb and the tombs of so many sainted prede- 
cessors of ours, whose ashes seem now to thrill in mystical 
exaltation. 

As the Council opens, a new day dawns in the Church, a 
day resplendent in radiant light It is only the dawn and 
already the first rays of the rising sun have gently set our 
hearts aglow! Here all things breathe the spirit of holy joy. 
For around us enhancing the grandeur of this temple by 
their splendor are the stars, which according to the testi- 
mony of John the Apostle you are; and in your persons, as 
golden candelabra shining around the tomb of the Prince of 
the Apostles the churches which you represent are present 
[Ap 1,20], With you we see the men of great dignity who 
have come to Rome from the five continents of the earth. 
In a spirit of deep humility and fervent expectation, they 
are present in the name and person of their nations. 

It would not be false to say that the citizens of heaven 
and earth are cooperating in the celebration of the Council. 
The blessed have their role to watch over and protect us in 
our work; the faithful have their role to pray ardently to 
God; you have your role to respond obediently and 
promptly to the supernatural impulses of the Holy Spirit 
and to do all in your power to make your efforts correspond 
to the needs and expectations of all nations. To achieve this 
you will need minds serene in their possession of peace, the 
spirit of brotherly harmony, moderation in your approach, 
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dignity in discussion, and wisdom in all your deliberations. 
May your zeal and your work abundantly fulfill these 
expectations. Not only are the eyes of all mankind upon 
you, but also all the world's hopes. 

[The address closes with the prayer for divine 
assistance.] 



With restraint and objectivity, Bernard 
Haring recognizes the need for increased 
use of the vernacular in the liturgy, for 
concelebration, and for occasional admis- 
sion of the laity to the Chalice. He sees 
the Johannine principle of "subsidiarity" 
broadly applied throughout the Church 
in a clearer appreciation of the role of the 
episcopal college, and in a recognition of 
the laity's intrinsic right, even apart from 
official Catholic Action, to bear witness 
to its faith. Writing specifically as a moral- 
ist, Father Haring is gently critical of re- 
cent controversies over means and ends 
in marriage, and is disturbed by the in- 
fringement of personal liberty that may 
arise from the prevailing discipline which 
governs mixed marriages. Finally, in the 
social sphere, he calls for an implementa- 
tion of the teachings of Mater et Magistra, 
and for an effort on the part of Catholics 
to draw what truths they can from the 
alien doctrines of Marxism and Existen- 
tialism. 

Since the author of this book is one of 
the leading theological consultants for 
the Council and the outstanding moral 
theologian in the Church today, his in- 
terpretive judgment is certain to influence 
profoundly all future deliberations at 
Vatican II. Cardinal Ritter writes, in his 
foreword to THE JOHANNINE COUN- 
CIL: Witness to Unity, "It is my prayer 
that each reader of this volume will be 
inspired to bring to fruition the Johannine 
Era of the Chruch." 
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